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PREFACE

The United Nations General Assembly has approved the adoption
of the International Year of Sustainable Development Goals and
Development Summit adopted the 2030 Agenda for Sustainable
Development, which includes a set of seventeen Sustainable
Development Goals (SDGs) to end poverty, fight inequality and
injustice, and tackle climate change by 2030. 7he resolution

‘ recognizes “the importance of sustainable development” and has
set number of goals for fostering better understanding among peoples everywhere, in leading
to a greater awareness of the rich heritage of various civilizations and in bringing about a better
appreciation of the inherent values of different cultures, thereby contributing to the
strengthening of peace in the world. This seminar will exclusively discuss the contributions of
Intercultural Communications and Interreligious Dialogues for whole heartedly supporting and
strengthening the sustainable goals of United Nations.

Indonesia, where social life is very dependent on the effectiveness for interaction between
various communities, is a country with many cultures and a number of religions.
Communication can be a source of useful knowledge between cultures and mutual cultural
enrichment between people to strengthen sustainable development. In this context, we are
planning International Conference on“Intercultural Communication and interreligious Dialogue” in
Makassar, Indonesia with the support and cooperation of Government departments, Non-
department Organizations, Universities, Interfaith Initiatives and Religious Institutions with the
aim to highlight the key role that intercultural Communication and Interreligious Dialogues play
key role in contributing to sustainable development.

Here in South Sulawesi a group of Universities, Faith-group, Academic Experts, and
Government officials together will organize Intercultural Communication And interreligious
Dialogue, which will bring together expert on Education, Technology, Economy, Religion, Law
and Governance. Leaders from various ideological and professional backgrounds will sit together

and explore phenomenon on interreligious dialogue and Interreligious Communications.

Dr. Nur Hidayah.
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CONFERENCE SCHEDULE OF ICSUN 2017

Thursday, 9 March 2017

07.30 - 08.00
08.00 - 08.30
08.30 - 09.50

Venue

Keynote Speaker

09.50 - 10.00
10.00 - 11.30

Moderator :
Prof. Mustari
Mustafa, M.Pd

11.30-13.00
Moderator:

Dr. Barsihannor,

Begistration

Arrival of Participant, delegates, and guest

Opening Ceremony

Welcome Speech:

1. Dr.Nur Hidayah, M.Kes

2. Dr. Abbas Panakkal, MA, MC]

3. Prof Dr. Musafir Pababbari, MA

4. Dr.Majdah Zain, M.5i

5. Ir. H. Ramdhan Pomanto [Opening Remark, Mayor of Makassar city, Indonesia)

Launching Armonia Journal by Rector of Alauddin State [slamic University Makassar, Indonesia

Journal introduction: Dr. Robbert D Crane (Editer in Chief of Armenia Journal)

Lotus B Ballroom. Four Points by Sheraton Hotel

Prof. Dr. Phill. Kamaruddin, M.A (General Director of IHE, Ministry of Religion Affairs, Indonesia)

Photo Session

Coffee break

Session [

1. The Rev. Dr. Karen Hamilton, M.A (General Secretary, Canadian Council of Churches, Canada)
To Boldly Go..Innovations originating through the F8 Canadian Interfaith Leaders Summit which
strengthen future summits and global faith processes engaged in the Sustainable Development Goals

2. Dr. Karl Albrecht Frenz (Hermann Gundert Society Stuttgatr, Germany)

Unity — Diversity — Creative Cooperation

3. Dr. Abbas Panaklkal, MA, MC] [Director, Internatinal Interfaith Initiative, India)

Inter Religious Harmony and Sustainable Development: A model from Art and Culture of Malabar
4. Prof. Dr. Haiyun Ma (Zenghe International Peace Foundation, USA)
Finding Bridge between the Chinese and Muslims: the Case of Zhenghe

Session II

1. Sudianto Lande, 5.T.,M.T and Drs. Simon Petrus, M.Hum (Paulus Chrystian University,
Indonesia)

MA Torajapedia (The Encyclopedia Of Virtual Art Carving Toraja)
2. Aisyah Arsyad (State Islamic University of Alauddin Makassar, Indonesia)
Biner Patriarchy In Nikah Siri: Ecofeminism Perspective/
3. Risnah, 5.KM., 5.Kep., Ns.,M.Kes (State [slamic University of Alauddin Makassar, Indonesia)
Cultural Care And Maternal Health On Indigenous Pzoples Tolotang
4. Jalaluddin Basyir, §5, M.A (State [slamic Univertisy of Alauddin Makassar, Indonesia)
The To Lotang: A Public Space and Power
13.00 - 13.30 | Break Time
13.30-15.00  SessionIII
1. Raja Azraff Raja Azmil (Global Movement, Malaysia)
Moderator: 2. Azizah Mutik [ACWAY, Indonesia)
Anci Bte ACWAY & Activities around the world 2016-2017 and UN WIHW 2017
Syaripuddin, 3. Fadlan L Nasurung (Coordinator of Gusdurian Makassar, Indonesia)
5.Pd, M.Pd Sipakataw; The Universal Brotherhood of Humanity of The Bugis
4. Saldi Yusuf (YPMIC, Indonesia)
Sekolah Cerdas: An Initiative to Teach Peace for Prospective Health Worker
5. Syahru Ramadhan [UNM, Indonesiz)
The Phenomenon Of Uangpanai‘in Wedding Bugis Makassar [A Perspective Of Culture And Religion)
15.00 - 19.00 : Break Time
19.00 - 21.00 : Welcome Dinner in home office of the mayor of Makassar city

1. Opening

2. Welcome speech from Mayor of Makassar City: Ir. H. Ramdhan Pomanto

3. Releasing movie : Heart and Harmony by Mayor of Makassar City Ir. H. Ramdhan Pomanto
(educational film to promote interreligious and intercultural relation)

Speech: Dr. Siddheek Ahmed

Appreciation to Dr.Siddeek Ahmed and main conference organizers

Dinner/Performance

Closing

e
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Friday, 10 March 2017

08.00-09.30 ' Session IV
1. Violet Rish, MA (Vice General Consulate of Australia)
Moderator: Swapping Life
Prof. Dr. 2. M. Fihris Khalil, 55, MA, Ph.D (Islamic University of Makassar, Indonesia)
Mustari The Existence Of Islamic Education In Social Culture Of Transformation Era In Multicultural Society
Mustafa, M.Pd 3. Dr. Arbianingsih., 5.Kep., Ns.,M.Kes (State [slamic University of Alauddin Makassar, Indonesia)
Spiritual And Cultural Needs in Patient’s Anxiety
4, Zulkifli Surahmat (STAI DDI Sidrap, Indonesia)
The Role Of Islamic Cellege Darud Dawah Wal Irsyad (DDI) Sidrap In Promotng Interreligious Peace
In Sidenreng Rappang Regency
5. Framita Rahman, 5.Kep, Ns,M.Sc (Mega Rezky Institute of Health Science, Makassar Indonesia)
Transcultural Education: Answering The Global Health Challenges Through Indonesia Educational
System
09.30- 0945 | Coffee break
09.45-11.30  SessionV
1. Notrida, G.B Mandica Nur, Ph.D (Indonesian Presidential expert staff, Indonesia)
Moderator: 2. Muhammad Afdillah, MA, M.5i (State [slamic University of Sunan Ampel Surabaya, Indonesia)
Dr. Regulating  Ahmadivah in  Indonesin: g Case Study of East Java Governor Decree
Barsihannor, No.188/904/KPTS/013/2011 on the Ban of Ahmadivah Religious Activities
MA 3. Erick Lincoln (Founder Peace Generation, Indonesia
4. Yusli Effendi (International Relation Departemen, Brawijaya University, Indonesia) and Andi
Meganingratna (International Relation Departemen, Fajar University, Indonesia)
Community Security and Sustainable Development: an Indonesian-Islamic Perspective
5. Marselinus Ulu F (Institute of Resource Governance and Social Chance Kupang, Indonesia)
Social Media: A Flatform for Engaging Indonesian Youth in the Interreligious Dialogue in
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11.15-13.00  Break time
13.00-14.30 : Session VI
1. Thenghuy Khov (ACWAY, Cambodia)
Project Inspire Cambodia 2016 which was under the topic "Social Media in Promoting Peace and
Moderator: Social Harmony™
Anci Bte 2. Arman Basri (LPPM Al Kindi UINAM, Indonesia)
Syaripuddin, Kamase-Masza: Social Values And Philesophy Of Life’'s Ammatowa Applying Value Of Kamase-Masea
5.Pd, M.Pd As Local Wisdom Ammatowa Community In Formal Educationsdn 351 Kawasan
3. Huriati (State [slamic University. Indonesia)
Assimilation Of Religious And Cultural Values On Sayyang Pattu'du’ Tradition In Mandar Tribe
4. Sumarlin Renglo, MA (Hasanuddin University, Indonesia)
The Meanings And Values In Kelong Religion Community Of Makassar
5. Rahmad Hidayah (Alauddin State Islamic University, Indonesia)
The Harmony of Culture. Nature, and Religion In Shipbuilding Phinisi And Its Implication To
Indigenous People
14.30-15.30 ! Round Table for consensus statement
This session will consist of creation and ratification of a consensus statement and recommendation for
moving ahead plans generated in the discussions and forums
Moderator Dr. Abbas Panaklkal, MA, MC]
Participants: | Prof. Dr. Azhar Arsyad, MA (State [slamic University of Sunan Ampel Surabaya, Indonesia)

Gertraud Ingeborg Frenz (Germany)

Thenghuy Khov (ACWAY, Cambodia)

Raja Azraff Raja Azmil (Global Movement, Malaysia)

Dr. Haiyun, MA (Zenghe International Peace Foundation, USA)

Muhammad Afdillah, MA, M.5i (State Islamic University of Sunan Ampel Surabaya, Indonesia)
Dr. Barsihannor, MA [ Alauddin peace Building Institute, Indonesia)

Prof. Dr. H. Ahmad M. Sewang, MA (Alauddin State [slamic University, Indonesia)

Prof. Mustari Mustafa ( Alauddin State Islamic University, Indonesia)

Erick Lincoln (Peace Generation, Indonesia)

Notrida, G.B Mandica Nur, Ph.D (Indonesian Presidential expert staff, Indonesia)

Framita Rahman, 5.Kep, Ns,M.5c (Mega Rezky Institute of Health Science, Makassar Indonesia)
Dr. Husain, 5.Ag, MA (Ministery of Religions Affairs, Indonesia)

9

ICSUN | Proceeding ICSUN 2017



Thenghuy Khov (ACWAY, Cambodia)
Violet Rish, MA (Vice General Consulate of Australia)
Alitha Karen (Lembaga Koalisi Perempuan Indonesia)
15.30-19.00  Break Time
19.00-21.00 | Farewell party in Home office of the vice governor of South Sulawesi
1. Opening
2. % etnics dance
3. Welcome speech from Vice Governer of South Sulawesi: Dr. Ir. Agus Arifin Nu'mang
4, Speech by Dr. Nur Hidayah, 5.Kep, Ns, M.Kes
5. Impression from one of participant and guest
6. Appreciation for Speaker, Guest, Committee and Host by Dr. Abbas Panaklkal, MA, MC]
7. Dinner/Performance
8. Photo Session
9. Closing
Saturday, 11 March 2017
07.30 - 08.00 Check out Hotel
08.00 - 10.00 Fort rotterdam
10.00-11.00 Klenteng Xian MA
11.00 - 12.00 Vihara Girinaga
12.00 - 13.00 Petra Church
13.00 - 14.00 Lunch
14.00 - 15.00 Raya Mosque
15.00 - end To Airport
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ACADEMIC VISION OF INTERNATIONAL
CONFERENCE ON UNITED NATIONS’ SUSTAINABLE
DEVELOPMENT GOALS

Abbas Panakkal, Ph.D
7 Director, International Interfaith Initiative, India

The vision or purpose of this International conference is to help bring together the best of all
civilizations and religions in order to apply their common wisdom in promoting the harmonious
pursuit of peace, prosperity, and freedom for all persons and communities through compassionate
justice. Another major mission or goal is to promote holistic education as a means to restore the
primordial understanding of the transcendent dimension of reality and to develop the natural
inclination in human nature to give rather than take in life. It is an academic effort to strengthen
the sustainable development through the ultimate source of harmony. People are at the centre of
sustainable development and United Nations promised to strive for a world that is just, equitable
and inclusive, and committed to work together to promote sustained and inclusive economic
growth, social development and environmental protection and thereby to benefit all, in particular
the children of the world, youth and future generations of the world without distinction of any kind
such as age, sex, disability, culture, race, ethnicity, origin, migratory status, religion, economic or
other status. Planet Earth and its ecosystems are our home and it is very important to recognized
the rights of nature in the context of the promotion of sustainable development. United Nations
affirmed necessity of balance among the economic, social and environmental needs of present and
future generations, it is essential to promote harmony with nature as well as human beings. It
acknowledged the natural and cultural diversity of the world, and recognized contributions of all
cultures and civilizations to sustainable development. According to United Nations’ Rio summit, the
implementation of development goals will depend on a global partnership for sustainable
development with the active engagement of governments, as well as civil society, the private
sector, and the United Nations system. Makassar International Conference backs all these
developments and intellectually boosts through scholarly contributions. The objectives and
courses of implementing action include the contributions of original thoughts on this issue as well
as to serve as a resource by promoting the best academic studies in the field. The conference will
bring out special thematic issues of the Journal Armonia designed to preserve the best
presentations of associated conferences.
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UNITY — DIVERSITY — CREATIVE COOPERATION

Albrecht Frenz, Germany

N
Abstract

Richard Wilhelm (1873-1930) summarized in the last paragraph of his book 7he Soul of China:
“When humanity breaks away from temporal and spatial ties it needs two things: A deep
penetration into their own subconscious, until from here the path becomes free towards all things
living which is intuitively experienced through mystical Einheitsschau. This is the property of the
East. On the other hand, it needs the last intensification of the autonomous individual until it
achieves the power to withstand the pressure of the external world. This is the property of the
West. On these grounds, East and West meet as mutually indispensable siblings.” (Wilhelm, p. 356).
Traditional religious attempts were/are based on a theological truth, whereas contemporary secular
efforts were/are based on a particular phrase or on a rational common appeal or go back to
ancestor Abraham. But it is obvious that a Moslem rests his faith on Prophet Muhammad, a Christian
on Jesus Christ and a Jew on Moses. None of the mentioned organisations refer to Hinduism,
Buddhism or other important religions. Therefore all endeavours so far will fail in the long run.
Nevertheless it is a necessary endeavour of our time to strive for a more peaceful world where
cooperation will contribute to a global peaceful living together the longer the more. Out of his
universal and classical studies as well as through his talents and sensible intuition Hermann Gundert
went into the traditions of South India, especially into Malayalam culture and language in which he
lived as if it were his own tradition. He esteemed all great thinkers and religious persons without
covering up his own conviction.

INTRODUCTION
Indispensable Siblings

Richard Wilhelm (1873-1930) summarized in the last paragraph of his book 7he Soul of
China: “When humanity breaks away from temporal and spatial ties it needs two things: A deep
penetration into their own subconscious, until from here the path becomes free towards all things
living which is intuitively experienced through mystical Einheitsschau. This is the property of the
East. On the other hand, it needs the last intensification of the autonomous individual until it
achieves the power to withstand the pressure of the external world. This is the property of the
West. On these grounds, East and West meet as mutually indispensable siblings.” (Wilhelm, p.
356).
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Clarification of Terms
Dialogue

This term derives from the Greek verb dialegesthai (to speak, to discuss). Dialogue
presupposes a basic understanding that is affirmative and directed towards a positive end. In
contrast the term discussion derives from the Latin verb discutere (to smash, to break, to destroy,
to shake off, to test, to refute as well as in a figurative sense to examine, to argue).

In his juxtaposition of dialogue and discussion, David Bohm highlights the following
points: Dialogue starts with listening, discussion with speaking.

Dialogue speaks with, discussions talks to.

Dialogue focuses on insight, discussion ondifferences..
Dialogue is communal, discussion antagonistic.
Dialogue encourages consideration, discussion quick thinking.

Dialogue encourages the revelation of facts, discussion their concealing(cf. Loser-Kalbermatten).

Trialogue

The term Trialogue consists of two parts: the prefix 7 derives from Greek treis (three) and
logos(word, speech, teaching). The trialogue is a “conversation among three” where two persons
orinterests with conflicting positions reach a mutually acceptable solution with the help of a
mediator. A mediator can be a text, or a special sign or a person who expresses a suitable word at
the right time.

Notably, the Hindu concept of Shiva-Trimurti (Shiva as creator, sustainer and destroyer) and
the Buddhist concept of Ekadasamukha Avalokiteshvara (“eleven-headed mediator”) were

developed around the same time as the Christian Trinitarian Creed.

Christian Basics
Old and New Testament

According to the New Testament the incarnation is essential to Christian theology:
“In the beginning was the Word, and the Word was with God, and the Word was God ... And the
Word became flesh and dwelt among us, full of grace and truth.” (John 1,1.14).
“Christ Jesus ... Being found in human form he humbled himself and became obedient unto death,
even death on a cross. Therefore God has highly exalted him and bestowed on him the name which
is above every name.” (Philippians 2,8f.).
“For in it the righteousness of God is revealed through faith for faith;

as it is written: 'He who through faith is righteous shall live."” (Romans 1,17).

13
L HICSUN| Proceeding ICSUN 2017



According to Luther the phrase /ustitia dei of Romans 1,17a has to be understood from the
following half-verse (Rom 1,17b) as Justitia ex fide, i.e. present (gift) for the believer; iustitia dei is
effective justice: God makes just. In this opinion Luther found himself confirmed in Augustine's
tract “de spiritu et litera”. From then on Martin Luther (1483-1546) could think of God as the
granting God instead of the punishing God or Christ as judge of the Last Judgement.

It is not the believer's merit but God's grace which he has granted in Jesus Christ, the
lustitia dei. God bestows his /ustitia to the sinner. That gave the first and decisive impetus for the
Protestant reformation between 1514-1518.

The Nicene-Constantinopolitan-Creed (325-381)

Nicene-Constantinopolitan-Creed is the doctrine of Trinity (from Greek trias, triada, and Latin
trinitas). The Creed is rooted in the past, barges its way through the present and points into the
future. According to Martin Luther, the doctrine of trinity is closely related with grace, forgiveness
and justification of the sinner, as Paul says:"Even the righteousness of God which is by faith of
Jesus Christ unto all and upon all them that believe; for there is no difference: For all have sinned,
and come short of the glory of God; being justified freely by his grace through the redemption that
is in Jesus Christ.” (Romans 3,22-24).

The more Christianity spread in Asia, Africa, Europe and elsewhere the more it became
necessary to open the basic doctrine to all people with all their different habits and customs,
histories and traditions, culture and art. It was strongly felt that a creed had to be formulated which
met all ethnic and cultural peculiarities in confessing Christian faith uniquely but also in such a way
that the existing diversities among people could accept the new faith.

Therefore emperor Constantine the Great (306-337) invited theologians, bishops, monks
and the like, to gather in a council at Nikaea — later known as First Ecumenical Council of Nicea in
325. At that time the first two articles of the Christian Creed were fixed: I believe in God and I
believe inJesus Christ, The important term of the Nikaean isopoouciog homo-ousios, Jesus is one in
being with the Father.

As the controversies could not be settled satisfactorily emperor Theodosius I invited for
TheEcumenical Council of Constantinople in 381 to clarify especially the role of the Holy Spirit.The
Ecumenical Councils of Nicea and Constantinople defended the true nature of Jesus Christ mainly
against two heresies: The Arians who denied Christ's divinity and the Monophysites who denied
Christ's humanity. The councils, drawing upon the traditions handed down to them from the
Apostles, condemned both heresies and declared that Jesus was indeed both true God and true

man.
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Credo of Islam

The Shahada or testimony, is an Islamic creed declaring belief in the oneness of God (tawhid)
and the acceptance of Muhammad as God's prophet. The declaration, in its shortest form, reads:
1a’ilaha ’illa-llah, muhammadur-rasdlu-llah

“There is no god but God. Muhammad is the messenger of God.”

This testimony is also found in the book of Deutero-Isaiah, the Second Isaiah and is found
in the book of Isaiah, chapters 40-55. Deutero-Isaiah lived in the Babylonian Exile between 539-515
BCE- roughly thousand years before Prophet Muhammad. Deutero-Isaiah expressed the first clear
statement of monotheism:
"I am the first and I am the last; besides me there is no god” (Isaiah 44:6). This model of
monotheism became the defining characteristic of post-Exilic Judaism, and the basis for Christianity
and IslamDeutero-Isaiah was one of the most popular works among Jews in the Second Temple
period (c. 515 BCE — 70 CE). In Christian circles, it was held in such high regard as to be called “the
Fifth Gospel”, and its influence extends beyond Christianity to Quran, to English literature and to
Western culture in general, from the libretto of Handel's Messiah to a host of such everyday phrases

as “swords into ploughshares” and “voice in the wilderness”.

Two chapters further Deutero-Isaiah states:

“Remember the former things, those of long ago;

I am God, and there is no other;

I am God, and there is none like me.” (Deutero-Isaiah 46,9).

In Surah An-Nisa (4:136) Muhammad enlarged the statement saying:

“O you who have believed, believe in Allah and His Messenger and the Book that He sent down
upon His Messenger and the Scripture which He sent down before. And whoever disbelieves in

Allah, His angels, His books, His messengers, and the Last Day has certainly gone far astray.”

Other Sciptures
Veda

In Rig Veda 10,129 the Hymn of Creation is transmitted and was translated by Ralph T. H.
Griffith as follows: (1) Then was not non-existent nor existent: there was no realm of air, no sky
beyond it. What covered in, and where? and what gave shelter? Was water there, unfathomed
depth of water?; (2) Death was not then, nor was there aught immortal: no sign was there, the
day's and night's divider. That One Thing, breathless, breathed by its own nature: apart from it
was nothing whatsoever; (3) Darkness there was: at first concealed in darkness this All was

indiscriminated chaos. All that existed then was void and formless: by the great power of Warmth
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was born that Unit; (4) Thereafter rose Desire in the beginning, Desire, the primal seed and germ
of SpiritSages who searched with their heart's thought discovered the existent's kinship in the
non-existent; (5) Transversely was their severing line extended: what was above it then, and
what below it? There were begetters, there were mighty forces, free action here and energy up
yonder; (6) Who verily knows and who can here declare it, whence it was born and whence
comes this creation?The Gods are later than this world's production. Who knows then whence it
first came into being? He, the first origin of this creation, whether he formed it all or did not form
it, Whose eye controls this world in highest heaven, he verily knows it, or perhaps he knows not.”
(RV 10,129).

Jaiminiya Brahmana

Jaiminiya Brahmana is a Vedic text of about the 8™ century BCE. It states that there are
three forces at work — Pranas, semen and ovulation, in other words: heavenly Atman, ejaculation
and ovulation: “The birthplace of gods and the birthplace of men. Therefore there are two worlds:
The world of gods and the world of men. The birthplace of men is the world of men. That are the
genitals of the wife. Therefore the children are born from there. When, of course, the earthly
Atman is coming into existence, the Pranas penetrate first, then only the semen is ejaculated.” (JB
1,17).

Here it is stated that the act of procreation is a process of trialogue: Pranas (the world of
gods), wife and man. The trialogic principle is the fundament of life. The life circle is fulfilled:
“When a person has died he arrives at Chandra, the Moon, from there the phases of moon pass
him on to Surya, the Sun. If he declares: 'T am You.' Surya replies: 'Who are you, I am. Who am I,

wr

you are." (JB 1,18).At that point the circle of the individual life ends. There will be no return, no
re-birth anymore.
Saiva Siddhanta

Saiva Siddhanta arose in Tamil Nadu from 4% to 9™ century CE as a Bhakti movement in
reaction to Buddhism and Jainism. The main representatives were the itinerant saints Sambandar,
Appar, Sundarar and Manikkavasagar. The latter lived in Madurai at the beginning of 9t century,
experienced his conversion on his way to Tiruperunthurai, now Avudayarkoil. Even today he is
counted as one of the most influential theologians of Saiva Siddhanta and Hinduism in South India.
In his theological thinking and concept of “Grace” he comes close to the Christian understanding of
this term as Manikkavasagar states in the 15t hymn of Tiruvasagam:
“To me, mean as I was, with no good thing,
Thou didst grantgrace,
That I, with mind erewhile embruted, — pure one! — should

Become commingling love, in soul-subduing rapture melt!
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Thou cam'st in grace on this same earth, didst show

Thy mighty feet To me who lay mere slave,

— meaner than any dog —

Essential grace more precious than a mother's love!”

And in the 4" hymn Manikkavasagar says:

“I am Thy Slave, whom Thou didst make Thine own !”

Manikkavasagar does not claim any merit like regular prayer, fasting, alms, pilgrimage or

confessing but trusts in grace bestowed by God Shiva.

Other Remarkable Texts
Biyan-Ilu (about 9*"— 11*"CE)

One of the basic books in Japanese Buddhism is the Biyan-/u which had come from China to
Japan more than a thousand years ago to leave its mark on Japanese Buddhism till today. The
Biyan-lu is traced back to the Buddhist missionary Bodhidharma who had come to China from India
around 450 CE.

The Biyan-lu begins with a question and answer:
“King Wu-di asked Bodhidharma: 'What is the highest meaning of the holy truth?'” “Bodhidharma
answered: 'Open wideness — nothing holy." (Engl. transl. Binder, p. 12).

Open wideness is a prerequisite to engage in the mediative trialogue. The most diverse
people can find a way to a common understanding. At the same time they can remain open
towards all.

Rabia al-Adawiyya of Basra (d. 801)

Rabia al-Adawiyya was an inovative mystic who introduced “Love” into the then rigorous
ascetic Islamic mysticism. One of her most famous stories is this:

“Once, in the streets of Basra, she was asked, why you are carrying a torch in one hand and a
ewer in the other, and she answered: 'T want to throw fire into Paradise and pour water into Hell
so that these two veils disappear, and it becomes clear who worships God out of love, not out of
fear of Hell or hope for Paradise.'”” (Schimmel, p. 8f).

Al-Ghazzali (d. 1111)

Ghazzali introduced Rabia's mystical Love into his rational theology concept saying: “Love
without gnosis is impossible — one can love only what one knows.” (Schimmel, p. 8).Ghazzali stands
for introducing the intellectual, philosophical and theological meaning of Love, whereas Rabia
stands for having changed the rigid mystic Islam at that time when she unreservedly introduced
Love.
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New Understanding
Sultan Ibrahim Adil Shah II (r. 1580-1627)

Ibrahim Adil Shah II, freely drew on Indic and Islamic traditions and esteemed knowledge
so much that in 1603-1604 he changed the name of Bijapur (or Vijayapur), “City of Victory”, to
Vidyapur, “City of Learning”. He introduced the term: Nauras as a new religion ethics of the
Sultanat.

In poems Ibrahim expressed his generous conduct against Moslems and believers of other
religions: “There are different languages;

But there is one emotionalappeal, Be he a Brahmin or a Turk.

He is only fortunate on whom The Goddess of learning smiles.

O Ibrahim, the world only seeks knowledge—

Serve and meditate upon with steadfast heart The power of words.” (Hutton, p. 70).

Apart from Indian languages, the sultan had mastered Arabian and Persian, which was the
court language at the time. He played several musical instruments and wrote a book on music as
he was convinced that music was able to transcend all differences between sects and religions as
well as inducing peace and harmony. Ibrahim called himself a descendant of Ganesha and
Sarasvati, the two Hindu deities responsible for learning and the fine arts. This earned him much
sympathy among his Hindu subjects. As quoted by Hutton, Ibrahim describes himself in the work
Kitab-i Nauras as follows:

“In one hand he has a musical instrument, in the other, a book which he reads and sings
songs related to the Nauras. He is robed in a saffron-colored dress, his teeth are black, the nails
are [...] red and he loves all. Ibrahim, whose father is god Ganesh and [...] mother, pious Sarasvati,
has a rosary of crystal around his neck, a city like Vidyapur, and an elephant as his vehicle.”
(Hutton, p. 102).

As a general theory of the State Ibrahim introduced the new term nauras or navaras. 1t is a
multilayered poetic term translatable as “nine flavours” or “new arrival”. As an expression of the
new ethic behaviour or lifestyle Ibrahim founded the town Nauraspur or “city of nauras” in 1599
(cf. Hutton, p. 107). In that town people of all nationalities, religions and castes should strive
towards a new social order destined by love, peace and art. But due to envy this approach did
notsurvive. In 1624 Ibrahim's neighbouring Sultan of Ahmednagar sent a large force to destroy
Nauraspur. But till today the remaining ruins of Nauraspur are an appeal to overcome hatred, envy
and violence.

Ibrahim Adil Shah II granted his wife, Taj Sultana, full freedom to realise important projects

like Ibrahim Rousa (Mausoleum of Ibrahim). After Ibrahim's death she was the patron of the
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structure and the principal figure being memorialised. A Persian inscription “located on the south
side of the tomb under the pediment” documents Taj Sultana's position at Bijapur:

“Taj Sultana constructed this tomb

(Such that) Paradise is wonderstruck at its beauties.

She spent on it one and a half lakh huns.

But nine hundred more were added thereto, By good efforts, the work of thistomb

Was completed by Malik Sandal.” (Hutton, p. 126f.)

Ibrahim's teaching of nauras became like an everyday saying within the government circle
but did not spread into larger circles of ordinary men. With Luther f. i. it was quite different: His
Bible translation into German language and his hymns composed in German and set to music
electrified the masses.

Reflecting upon the period from the 8% to 17" century, it can be presumed that Rabia al-
Adawiyya's mystical love brought about a new understanding of mystic Islam, whereas Al-Ghazzali
brought about the intellectual or dogmatic Islam which can be characterized as gnosis, finally to
Ibrahim Adil Shah II who introduced not only a splendid architecture but also valued the role of
women giving them responsibility and introduced a new state ethics and religious behaviour —
Nauras.

It is obvious that Rabia al-Adawiyya's all-encompassing love, the enlightened insight of Al-
Ghazzali and Ibrahim's new religion cum social order of Nauras destined human thinking so
distinctively and sustainably that there is no falling back without endangering the individual, i. e.
private, as well as the world order. The beginning of religious or social change is characterized by
an ordinary, unspectacular but assertive idea which enters the society mainly through a particular
person. It initially takes root within a small circle till it becomes visible in the broader public

challenging the old social order.

Hermann Gundert (1814-1893)

Hermann Gundert, grandfather of Hermann Hesse, was a single-minded person with a
globaloutlook. He came to South India in 1836, lived and worked in Chennai, Tirunelveli and
Chittoor before arriving on the Malabar Coast at Mangalore, Thalassery, Kannur-Chirakkal and
Kozhikode between 1838-1859. He got so familiar with Malayalam, the language of the Kerala
people, that it became more or less his second mother tongue. At his time nobody else was
acquainted with Moslem-Malayalam as Gundert was. It took him several years of studies and
contact with all kinds of people to get rid of Western prejudices, especially against Moslems.

In the years 1843/1844 he became convinced that Moslems, too, are good people as long

as they follow their religious scriptures. From then onwards he advocated for a peaceful co-

19

=

L HICSUN| Proceeding ICSUN 2017



existence between Moslems and Christians as well as Hindus and followers of other religions on the
basis of their respective Scriptures.

Gundert summarized his convictions in a letter dated April 8%, 1862 (DLA) to his cousin

Henriette Ensslin:
"It has been rightly said that the ancient classics, Greek and Roman, are indispensable to true
education. All fears that they, having originated from heathen spirit, would have to have a heathen
effect, have been rightly refuted on the basis that even heathenism deserves to be studied by us. It
is as important to know what moves the noblest hearts of the most talented people as it is to
dissect a bird's heart or the flower of a plant. Of course it is possible to do it, one without the other.
However, if we understand true education as historical insight and a well-versed view into the
development of the human condition, we cannot allow heathenism to pass unheard.

There are missionaries who have studied extant forms of heathenism in depth and who
have, in order to do so, waded through enormous literatures more or less thoroughly. They have
found that here, too, some of God's gifts can be found. We must not imagine the condition of
heathen people as so remote from divine understanding that they would have been left entirely in
the stark black night. At night, there would not have been any variation in colours. The gift which
such nations have transmitted in thousands of proverbs, poems, legends, sayings of wisdom, etc.,
clearly shows that before the dawn of the true light God granted them a lot of broken rays of light
which can all be lined up with and made to appear in harmonic unison with the true light when the
time has come. It would be foolish to want to destroy such literatures after the advent of
Christianity. [...]

It is a similar matter with the literature which sprang from a Christian soil. It has more or
less Christian content, a lot of non-Christian and a good amount of anti-Christian elements. It is
understandable that no-one wants to study the latter. Regarding the rest, however, I would like to
say that predominantly that which really springs from the immediately experienced power of
theGospel should be predominantly chosen. In contrast, Christian imitations, dilutions, sludge
should be avoided. From among that which does not pretend to be Christian, that which is honestly
thought, naturally felt and expressed should be favoured. Whoever among the European names
would have a comparable effect on his people, if we were still heathen, as Homer or Valmiki have
had on their people, deserves to be read by those hungry for knowledge. Such names from the first
ranks are not to be replaced by mediocrities, even if those were less dangerous.” (Binder, p. 18f.)
Gundert had to undergo an arduous journey till he was able to overcome the occidental prejudices
especially against Moslems mainly created by early Roman-Catholic priests and missionaries who
were sent along with colonialists from Spain and Portugal as well as from other European

Countries. They were authored by the Pope together with colonialists to minimise the influence of
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Moslems in India and elsewhere. Accordingly the mission literature was filled with anti-Islamic
assertions which formed the thoughts of Europeans especially those who became missionaries. It
took Gundert almost six years to overcome the prejudices against Moslems. It happened in
Thalassery when three men who had converted from Islam to Christianity on Illikkunnu reverted to
their old faith. This created a lot of agitation and meant that Gundert had to invest a lot of time and
energy, but it also had a positive consequence. It was back and forth between church and mosque
for months, between Baker and his comrades. Although Gundert could have been very upset, he
stayed calm and did not put any pressure on anyone. He asked his co-workers to collect Moslem
writings from anywhere, and as many as possible. Gundert studied these writings and concluded
that Moslems were also good people if they followed their scriptures. Both Christians and Moslems
had to learn to live in peace with each other. (English by Binder, p. 71f.).

Gundert met people alike with respect and openness. His aim was not so much to form a
Protestant congregation or church but to implant God's love and freedom in as many hearts as
possible, be they Hindu, Moslem or Christian according to Martin Luther's tract "The Freedom of a
Christian” which starts with the lines:

“A Christian man is the most free lord of all, and subject to none;
A Christian man is the most dutiful servant of all, and subject to every one.”
The longer Gundert had stayed in India the more he transferred this freedom to all people.

He became convinced that this message is relevant for Hindus, Moslems and Christians alike.

Modern Movements for Common Understanding

After the disastrous Second World War several movements came up to promote a
worldwidecommon understanding of living together in creativity and peace. Since then,
innumerable foundations have arisen mainly stressing the common forefather Abraham, especially
such which have a Christian backgrund.

The Herbert Quandt Foundation established at Bad Homburg, Germany, in 1980 by
Herbert Quandt, seeks to advance the development of a free society via programmes that address
changing patterns of authority, citizenship, and participation in democracies.

The Foundation for World Ethics was founded in Tuebingen, Germany, in 1995 by Hans
Kueng and based on a Manifesto which is not a repressive, but a constructive and helpful
document. It rests on the “unconditional norm for all areas of life”: What you wish done to
yourself, do to others!

Dialogue in Humanity (DIH), founded 2002 in Johannesburg, South Africa, is an integral
partner ofthe Meeting Rivers programme of Pjpal Tree. It is a global network of citizens committed

to fostering and practice of peace, fraternity, solidarity and harmony with Mother Earth.
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Global Movement of Moderates Foundation (GMMF) was established in January 2012 by the
PrimeMinister of Malaysia, Najib Tun Razak, in Kuala Lumpur. The main concerns are to create an
awareness for the necessity of shared values through publications and innovative projects; to
facilitate intercultural and interreligious dialogue on all levels; to promote sustainable initiatives in

education, knowledge and research, in religion, politics, economics, culture and sports.

CONCLUSION

Whereas traditional religious attempts were/are based on a theological truth, contemporary
secular efforts were/are based on a particular phrase or on a rational common appeal or go back
to ancestor Abraham. But it is obvious that a Moslem rests his faith on Prophet Muhammad, a
Christian on Jesus Christ and a Jew on Moses. None of the mentioned organisations refers to
Hinduism, Buddhism or other important Religions. Therefore all endeavours so far will fail in the
long run. Nevertheless it is a necessary endeavour of our time to strive for a more peaceful world
in which cooperation will contribute to a global peaceful living together the longer the more.

Traditional religious attempts were/are based on a theological truth, whereas contemporary
secular efforts were/are based on a particular phrase or on a rational common appeal or go back to
ancestor Abraham. But it is obvious that a Moslem rests his faith on Prophet Muhammad, a
Christian on Jesus Christ and a Jew on Moses. None of the mentioned organisation refer to
Hinduism, Buddhism or other important Religions. Therefore all endeavours so far will fail in the
long run. Nevertheless it is a necessary endeavour of our time to strive for more peaceful world
where cooperation willcontribute more and more to a global peaceful living together.

Out of his universal and classical studies as well as through his talents and sensible intuition
Hermann Gundert went into the traditions of the South Indian, especially Malayalam, culture and
lived in it as if it would be his own mother tongue tradition — he lived and thought like a Malayali.
More than that. He esteemed all great thinkers and religious outstanding persons without covering

up his own own conviction.
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Abstract

As a world religion, Islam has transcended boundaries of race, country, and people. Throughout
history, Islam has reached far beyond the Middle East and is embraced by peoples of different skin
colours. Academic studies and public discourses on Islam and Muslims are diverse and distanced
from the Middle East, the traditional heartland of Islam. This is particularly true that in the post-9/11
context, academia and media interests on Islam and Muslims tend to search for other places where
Islam is practised in lieu of the Middle Eastern version of Islam. Female mosques in China, for
example, have been reported by the US media as a “model of inclusion for Muslim women.”1
Inspired by these practices in China (as Edina Lekovic mentions in her Khutbah)2 as well as those in
India, Germany, and other non-Middle Eastern and even non-Muslim countries, a women'’s mosque of
America was founded in 2014. The creation of this women’s mosque reflects the diversity and
plurality in Islam as well as the mutual influences between globalization and localization. Historically,
different regions have interpreted Islam in diverse ways, particularly among non-Muslim
peoples."Instead of searching for commonalities between separate and distinct cultures, it may be
more useful to find groups of peoples whose backgrounds are composed of two or more cultural
identities.”

INTRODUCTION
Finding bridge between the Chinese and Muslims: the Case of Zhenghe

As a world religion, Islam has transcended boundaries of race, country, and people.
Throughout history, Islam has reached far beyond the Middle East and is embraced by peoples of
different skin colours. Academic studies and public discourses on Islam and Muslims are diverse and
distanced from the Middle East, the traditional heartland of Islam. This is particularly true that in the
post-9/11 context, academia and media interests on Islam and Muslims tend to search for other
places where Islam is practised in lieu of the Middle Eastern version of Islam. Female mosques in
China, for example, have been reported by the US media as a “model of inclusion for Muslim
women.”

Inspired by these practices in China (as Edina Lekovic mentions in her Khutbah) as well as
those in India, Germany, and other non-Middle Eastern and even non-Muslim countries, a women'’s
mosque of America was founded in 2014. The creation of this women’s mosque reflects the diversity
and plurality in Islam as well as the mutual influences between globalization and localization.
Historically, different regions have interpreted Islam in diverse ways, particularly among non-Muslim

peoples. In China, early Muslims and Islam in the Tang dynasty (AD 618—907) were called “Dashi”
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("Tajik”) K&, indicating the role that Persia and the Persian language played in early Chinese

knowledge about Arab Muslims. Geopolitical dynamics in Central Asia since the 8th century and the

shifting relations between China and its Central Asian neighbours have deeply shaped the Chinese

conceptualization of Islam, when Turkic peoples, known as Huihu[E]l85 became the major

neighbouring power in the northwest frontier.

By the Mongol era, the Hui religion [E#, the religion of Hui (Turkic and other Muslims)
people, and practitioner of the Hui religion, Huihui[E][E], replaced the previous “Dashi” as the
standard reference to Islam and Muslims, respectively. The post-Mongol geopolitical development in
Central Asia and the subsequent formation of what Marshall Hodgson termed “Islamicates,”in
particular the Tamerlane Empire and the Shia Safavid dynasty in Central and West Asia, changed the
ways Chinese sought knowledge about Muslim peoples and countries.

Unlike previous PaxMongolica connecting Central Asia with East Asia, the rise of Tamerlane
power in Central and West Asia and its hostile relations with the Ming interrupted Eurasian Silk
Roads. It is worth comparing Ming China’s exploration of the Indian Ocean with the Great Discovery
of the New Continents by Portugal and Spain in the context of the rise of the Ottoman Islamicate and
the subsequent blockage of the land-based Silk Road. The Tamerlane and SafavidIslamicates forced
the Chinese to seek the alternative maritime routes to the West Ocean or the Indian Ocean. From a
religious perspective, the impact of the rise of the hostile Tamerlane and Shia Islamicates in Central
and West Asia obstructed Sunni Muslims’ Hajj as well as commercial routes from China to Mecca via
Persia, which had been built under the PaxMongolica, was now dangerous and denied. In this
context, it is fascinating to highlight that Ming China (like other post-Mongol powers in Eurasian
continents) developed particularly keen relations with Islam and Muslims, as seen in Zhu Yuanzhang’s
(r. 1368—-1398) poem on Islam,4 the establishment of Huihui academy,5 the development of Islamic
ceramics under the Zhengde reign (1506—-1521), and most importantly, Zhenghe’s voyages to the
West Ocean in the early 15th century.Instead of taking his grandfather and father’s Hajj routes,

Zhenghe's fleets and his Muslim crews (original name is Ma He 5#&] but better known as

Zhenghe#B#0) visited the Islamic holy city of Mecca. This maritime communication updated Ming

Chinese knowledge about Islam and Muslims in the Indian Ocean. In addition to political and
commercial missions, the Muslim crew on board naturally carried out a religious mission. Existing
mythologies and folklore testify to the formation of Muslim sultanates and the spread of Islam as the
result of Zhenghe’s voyages to Southeast Asia, especially in Sulu, Bahasa, and Melaka, which drew a

comparison and contrasted with Catholic missions during the Great Discovery.
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The Chinese now joined with the Arabs, Persian, and Indians to proliferate Islam in Southeast
Asian islands, indicating a projection of Chinese cultures in general and Chinese version of Islam in
particular to the region. The Chinese origin of Islam in several regions in Southeast Asia also
demonstrates the diversity and complexity of Chinese societies. TangSong-era tomb inscriptions and
mosque tablets in coastal Chinese cities demonstrate China’s cosmopolitanism of which Islam was a
constituent.

The Islamic facet of Chinese societies during the Ming dynasty was highlighted to such a
degree that the Ming, like other contemporary Eurasian powers, built a unique rapport with Muslims
and Islam. Zhenghe’s voyages utilized and projected this domestic cultural element to the West
Ocean, noticeably in Southeast Asia. From Muslim perspectives in Malaysia, the Philippines,
Indonesia, and even India’s Malabar region, Zhenghe and his crews have been perceived as Muslims
in folklores and mythologies, which demands further textual studies. It is possible that the Islamic
elements in Zhenghe's fleets explained why his fleets were welcomed by Muslim countries, but not
Buddhist countries, such as Sri Lanka. The friendship between Muslim sultanates and the Ming was
such that a king of Sulu, Pahal, even came to Ming China and died and was buried in Shandong on
his way back home.8 Southeast Asia, in return, became another origin of Hui Muslims in Dezhou,
Shandong. Another Southeast Asian origin of Chinese Muslims and Islam is Champa of the 15th
century from where Muslims came to Hainan. Ma Huan'’s accounts of the Indian Ocean countries also
reveal diversities of Muslim countries in the West Ocean.

These island and peninsular states were different from Muslim societies in Eurasia in terms of
ecology, politics, products, customs, arts, cultures, and communication channels. The existence of
more localized and varied Muslims communities in Indian Ocean countries and Muslim minorities in
Chinese societies further de-constructed the essentialist and homogenized imagination of the two.
Presently, a rising China has expanded its political, diplomatic, and commercial exchanges and
communications with the Muslim world, especially along the Maritime Silk Road. This is the first time
that China has returned to the Indian Ocean in its full fledge after Zhenghe's voyages several
centuries ago, especially in the context of the US rebalance to Asia. Accordingly, Indian Ocean
countries such as the Gulf Cooperation Council (GCC) countries have also developed their “Look East”
strategy. The increased exchanges with China have brought new Muslim communities to China’s
coastal cities such as Yiwu and Guangzhou, resembling the experiences of early foreign Muslim
settlers in China.

Like their Muslim ancestors who lived around a centrally located mosque in urban areas
forming fan fang #1i4, these new Muslims also form modern fan fang in China’s coastal cities.
Despite the high political visitation and increased economic exchanges, however, there is no open

cultural and academic platform that brings together both Chinese and Muslim intellectuals of various
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countries and to develop direct communication for mutual understanding. More challenging to both
China and the Muslim world is that the lack of such a communication mechanism among intellectuals
and in the mass media actually tolerate, if not encourage, the widespread phenomenon of
Islamophobia, “China threat,” or both at large, namely the Confucian-Islamic alliance propagated by
Samuel Huntington.

Unlike academic institutions in the US such as the Center for MuslimChristian understanding
at Georgetown University, the Brookings in Doha, Council on American-Islamic Relations at
government or non-governmental level, there is no such platform in China or the Muslim world that
focus on China-Islam or China-Muslim world relations.

It is in this context that the Zhenghe International Peace Foundation (ZIPF) initiates this
Zhenghe forum and is devoted to building this communication forum to bridge gaps between a rising

China and the dynamic Muslim world.
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Abstract

In contemporary global politics, apparently Islam has become synonymous with conflict, instability,
and violence. These negative labels in minds of many peoplereinforce the perception that Islam
remain not to correlate with, even hinder, the quest for world’s peace, security, and human
development, the sixteenth goal of SDGs. This paper aims to explore how Islam explains and
understand human security by discussing Islamic values particularly on the concepts of community
security andsustainable development based on Indonesian Islamic society experience with special
reference to Malang city. Reassesing how Islam serves as ideational factor for protecting people, this
paperis an effort of enriching human security by incorporating religious paradigm, in particular
Indonesian Islam, as an alternative paradigm in developing better understanding of the subject and
development discourse.

Keywords: Indonesian Islam, societal security, humandevelopment

INTRODUCTION

2015 marks the end of Millennium Development Goals (MDGs) implementation. Hence, the
General Assembly of the United Nations (UN) enacted the Sustainable Development Goals (SDGS),
which applies from 2016 to 2030, as its successor. Although MDGs has ended, it still leaves big
problems: global inequality and underdevelopment. As a continuation of the MDGs, SDGs has 17
goals and one of its goals is to promote peaceful, non-violent, non-discriminatory, and participatory
society, which practicesgood governance and multi-stakeholder partnerships and cooperation.

There are at least four differences between the MDGs and SDGs that can be identified which
includestarget, range, pattern of involvement, and solutions. From the aspect of target, INFID
(Hoelman, 2015: 15) found that in contrast to MDGs which targeting half, such as poverty reduction
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mere to 50%, SDGs aims to total reduction. From the aspect of range, while MDGs targets the
developing countries and assumes that developed countries will assist them, SDGs aims to reach out
universallyassuming that every country has the necessary homework and cooperation to deal with,
finding source of funding, as well as the need for policy changes. The third difference comes from
the aspect of involvement pattern. MDGs pattern is top-down with all the documents and the process
of policy making decided by the elite in the UN and the OECD in New York without involving the
citizens. SDGs try to fix it by promoting bottom-up pattern and citizen participation. The last
difference arising from the aspect of solution. MDGs offer solutions for global problems yet partial. 8
goals of MDGs focusedmore on poverty alleviation alone and ignored ecological issues,
inequalities,and development funds and taxes redistribution. While 17 goals of SDGs are intended to
offer a comprehensive solution to overhaul the structure and system.

In addition to inequalities and underdevelopment aslegacies of MDGs, 2016 as the beginning
of the SDGs saw new challenges. This year raises surprises and global political instability. The Britain
Exit (Brexit) from the European Union, Donald Trump elected as thepresident of the US, considered
as global shock that brought the world to instability while in addition ISIS become more exist and
expansive, along with other issues like neo-fascism, refugees, poverty and other problems of non-
traditional security.

The rising trend of transnational threats also raised questions about the position of religion.
Instead of offering solutions, religion emerges as obstacle in creating world peace, security, and
human development. Having long been neglected, religion is now back especially since the end of the
Cold War, rsiing trends of identity conflict, and the events of 911. Unfortunately, religion particularly
Islam, while is now geting the spotlight, but also assumed as synonymous with conflict, instability,
and violence even though Islam also has potential to significantly contribute and offer solutions to
global issues and also is compatible with SDGs.

By focusing on the situation in Indonesia, this paper seeks to explain the potential of
Indonesian Islam to enrich the discourse of human security and human development which is in line
with the 16th goal to SDGs that promotes a peaceful and inclusive society for sustainable
development. To that end, this paper has two objectives; 1) to revisit the concept of human security
and development, and 2) to analyze how Indonesian Islam contributing to security issues and human
development as an alternative way in the discourse of security and development.

From State Security To Human Security

While the concept is still in the process of establishment, the concept of human security can
be considered to be sufficient to assess its research agenda and debate. The existing debate that
ranged from the issue of redefinition of security, preferred approaches, as well as its transformation

into the realm of policy.
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The significant changes in the global security come from changing meaning of the traditional
security that was formerly interpreted as national security. Human security now acts as broadening of
security in its most advanced form (Werthes and Debiel, 2006: 11). As the third generation based on
the perspective of world community, human security reconciles security in the narrow range
(freedom from fear) with security in wider coverage (freedom from want).

The first generation conventionally interpret security in the traditional sense (traditional or
common security). For them, power is still the central issue. While the second generation stretches
the meaning of security in an expanded and comprehensive meaning (extended or a comprehensive
security). For this generation, the assessment focused not only on the issue of power, but also to
enngage international law to enhance and resolve the issue of security. For the third generation,
human security is not only about their attention to the issue of power and international law, but also
includes efforts to empower individuals in the completion of an increasingly complicated security
issues (Werthes and Debiel 2006: 10). Kerr (2007: 98) saw it in more modest way. Without dividing
it based on generations, for him, human security is a reconciliation between the narrow camp
(narrow school) and the broad camp (broad school).

Embarking point to shift traditional security to more sophisticated security lies in the
determination of the referent object. The first approach, the realist or state-centric approach, still
focusingon threats of country's security and territorial integrity, especially the military, with little
concern for the efforts to build capabilities for the protection of its citizens. While the second camp—
the critical wing or constructivist—has gone further by making the individual as referent object that
need to be focused on protection of both military and non military threats.

At least there are two main things that led to the shifting of traditional paradigms related to
security. First, the widespread awareness that national and global security can only be achieved if the
individual security have been met. Second, security can not be seen as a separate process of
development, in which these two phenomena are mutually reinforcing in achieving national objectives
and in the national interest. Increased awareness of the importance of individual security and
convergence between development and security led to the birth of the concept of human security in
the study of security. However, there are differences in approach as a reference implementation of
human security.

In a variety of literature, there are at least three reference in human security approach;
United Nations Development Program (UNDP), Canada, and Japan/Asia. The approach comes from
the UNDP Human Development Report was first issued by UNDP in 1994 considered as an important
milestone in the formalization of the concept of human security by bringing up the two main divisions

related security threats and the freedom from fear and freedom from want. In a further
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development, the two major concepts is deduced to seven key elements of human security (UNDP,
1994).

In general, human security covers seven main areas namely 1) Economic Security; 2) Food
Security; 3) Health Security; 4) Environmental Security; 5) Personal Security; 6) Community Security
and 7) Political Security. Seventh further areas that should be promoted in order to create a sense of
security for the individual. If the seven aspects of security have been met, then an individual may be
categorized to be safe, both in freedom from fear and freedom from want. Shortly, UNDP definition
of security may easily attributed to human rights and humanitarian law-which is attached to the
western experience, as some scholars allege. But actually the initiators, Mahbub-ul-Haq, A
Pakistanisenior UNDP officer has deduced it from his empathic experience and empirical as a citizen
of the developing world.

UNDP'’s approach drew criticism from Canada who immediately propose a counter approach.
Having previously has similarities with UNDP, Canada then find disagreement with UNDP (Bajpai,
2003: 17). Sinceit is considered too broad in scope for Canada, the definition of the UNDP for the
security attached to underdevelopment and neglect “human insecurity from violent conflict”. Canada
later initiated Lysoen conference in 1999 in cooperation with Norway. From this town in Norway,
Lysoen Declaration states that the principal value of human security is freedom from fear, freedom
from want, and equal opportunities. However, they stated that the main essence is freedom from
“pervasive threats to people’s rights, their safety or their lives”. For them, human security is the
security of citizens guided by the UN Charter, the Universal Declaration of Human Rights, and the
Geneva Conventions. This statement—thatreflects the context of experience and their psychological
state as a developing world citizen—Canadian approach isnow better known as a bastion of
“freedom from fear” camp (Bajpai, ibid., Alkire, 2003: 21).

The third approach, the Japanese approach, is very similar to the approach of UNDP. For
Japan, human security comprehensively covers anything that threatens the safety, well-being and
dignity of individuals, such as environmental degradation, human rights abuses, international
organized crime, the problem of refugees, narcotics, the spread of infectious diseases, and so on.
However, Japan is actually doesnot offer conceptualisation of human security to be translated as a
practical guide to implementation. The country which is forced to become pacifist by the US through
the 1947 Constitution actually make human security as a tool for policy guidancefor activities in non-
traditional security areas with special emphasis on meeting human needs and development
(Atanassove-Cornelis, 2006: 49).

Indonesia, based on the forementioned evolution of security, is actually still in the second
generation, extended or the comprehensive security. This means that like almost all countries in

Southeast Asia, it has has been beyond the first stage, traditional or common security, but has not
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reached the third stage, human security. Most Southeast Asian countries are still in the second
phase, which is extended or the comprehensive security. According to Acharya (2002) and Anthony
(2002), in Southeast Asia human security emerges as new discourse to criticize comprehensive
security which is still state-centred approach. The same opinion was also expressed Tadjbakhsh with
the exception of Thailand (2005: 17).

The following table distinguishes the two:

Characteristics of Comprehensive Security and Human Security

Components Comprehensive Security Human Security
Unit of Analysis State People
Source of Threat External & Internal External & Internal
Type of Threat Examined Military & Non-Military Military & Non-Military
Element of Threat Examined | State & Non-State State & Non-State
Theoretical & Empirical Human Needs Human Needs & Rights
emphasis
Focus Order & Stability Justice and Emancipation

Sources: Zarina Othman (2007) and Shahrbanou Tadjbakhs and Anuradha M. Chenoy(2005)

Unfortunately, in implementation, not many countries that have incorporated human security
into policy. There are only three countries in the world which include human security framework into
their foreign policy, namely Japan, Canada, and Norway (Alkire, 2003: 17). Framework for Canada's
foreign policy is built with a focus on peace, security, development, and international cooperation
during and just after the Cold War. The field includes the eradication of landmines, the protection of
civilians at the outbreak of the conflict, to humanitarian intervention in Rwanda or Srebrenica. While
Norway, still in support of freedom from fear camp, focusing efforts on preventive war, control of
small arms and hands (small and light arms), as well as keep the peace operation. Canada and
Norway are partners in building the Human Security Network (Lysoen Group) whose annual meeting
attracted government and NGOs from 13 countries, including Australia, Chile, Greece, Jordan, Mali,
Slovenia, Thailand. On the other hand, Japan, which has similarities with UNDP, show its
commitment through the Official Development Assistance (ODA) to developing countries and set up

the Commission on Human Security (CHS).

Islam and Human Development
The first and fundamental legal basis for Islam’s principles is the Qur'an. The verses of the
Qur'an become universal principles that guide discussion on the Islamic contribution to the discourse
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of human security and human development. The rule deduced from the Qur'an is abstract-universal
principles that reach across space and time and is primary in status. The second legal basis derived
from the experience of the people in the time of Prophet Muhammad, a person who became a model
for perfect human. If the Qur'an is abstract-universal, then the hadiths are operational. When the
Qur'an requires the redistribution of wealth through zakat or infaq without certainty in size, then the
hadith ensure the figure to 2.5%. The combination of both, meta-frameworkand archetypal model,
will represent a paradigm known as the Islamic paradigm (Mirrakhor and Askari, 2010: xiii).

In the study of Islamic law, the Qur‘an is source of all sources of law in Islamic law or sharia.
Hadith is in the second position forits explanatory role and first interpreter of the universal rules of
the Qur'an. Hadith is not just only sayings of the Prophet (qouly), but also his attitude, actions, even
in conditions of silence, can also be considered as the hadith (fi'ly). So based on hierarchy, the
Qur'an is the primary source, while the hadith a secondary source.

Naming the ideal vision of the Qur'an as a meta-framework is rooted in efforts of criticism
towards the values of the West as the basis for the concept of development, patterns of government,
as well as the engineering of western community. Archetypal models have become the naming of the
model interpretation of the prophet because it refers to the role model or ideal order that comes from
the time of Prophet Muhammad. Archetypal model also refers to Jungian Psychology to the meaning
of "archetypes" as an unconscious idea, pattern of thought, image, inherited collectively by a
community and embedded in the psyche of the individual. Until now, the model society of Medina in
the times of Prophet Muhammad lived a perfect model envisioned as a model of Islamic society
where people look up to.

Although there are two sources of primary and secondary law in the Quran and Hadith,
Islamic law also recognize tertiary law. Tertiary legal source can be found in ijtihad (reasoning
attempts to produce a law) if something unassessed—dueto its novelty, for example—in two primary
and secondary sources of law. Among the forms of ijtihad is a/-urf (local custom or habit).

In their study to initiate a development concept in Islamic paradigm, Mirrakhor and Askari
(2010) stated that society residing role in the path to the ideal society in terms of this development is
the society which: 1) obey the law, and 2) always feel the presence of God in all circumstances.

Askariand Mirrakhor’s proposal is the answer to the argument that Islam has nothing to do
with development, even become the obstacle. Principleswhich they offer fill the gaps left by Western
development model and model of development proposed by Amartya Sen and MahbubulHaq. Their
principlesnot only exceed backward motions as Sen’s that includes the idea of Adam Smith on the
need for morality and ethics as a guide in economic activity, but alsoHaq's forward movement, who
offers the concept of human welfare as the ultimate goal of development. Mirrakhor and Askari

provide sharp criticism on the concept of development Sen, namely; ignorant for self-improvement,
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too focused on the have nots and ignorant to their haves, and also the redistribution of income
(Mirrakhor and Askari, 2010: 180).

Their principles are even surpassing by entering two sides; concerns on ethical-spiritual and
self-development. Mirrakhor and Askari propose four basic concepts as an alternative development
framework of Islam: 1) walayah (guardianship), 2) karamah (human dignity), 3) mitsag (primordial
covenant), and 4) khalifah (agency-trusteeship). Fourth framework that has three dimensions: self-
development (rushd), physical development (/sti'/mar) and the development of human collectivity.
Personal development dimension targeting improvement efforts in terms of individual towards
perfection. Physical development dimension is defined as the use of natural resources to build and
preserve the earth in order to meet the material needs of individuals and communities, and
humanitarian interests. Last dimension is an effort to advance human collectivity towards integration
and unity (Mirrakhor and Askari, 2010: 57).

Mirrakhor and Askarieffort is an attempt to use Islam as an alternative ideational factors that
guide human development. However, the effort is not easy. Until now, the effort was fiercely debated
and criticized not only the internal Muslims, but also from outside. While most scholars who are in
the UNESCO seeks to complement the general norms of human rights in the Universal Declaration of
Human Rights (UDHR) with the values of Islam through the Universal Declaration of Islamic Human
Rights in Cairo in 1981, sharp criticism emerged from senior United Nations High Commission for
Refugees (UNHCR), which accused the Declaration as a “grave threat to inter-cultural consensus on
which to base the formulation of universal human rights instruments” (Auda, 2007).

However, not all parties respond negatively to this Islamic Declaration of Human Rights. Some
other UNHCR officials even praise this Declaration as “add a positive dimension of human rights,
because—incontrast to the international instruments—thisDeclaration adds a new dimension to obey
moral motivation”. There is a divine element that strengthens the philosophical foundations and
strengthen their enforcement efforts.

Human Security Is Human Development

Human security brings the study of International Relations out of their traditional territory. Its
coverage extends from a range of actors, agendas, to collaboration for action. It could be said that
the Human Security is the broadening meaning of security. Human security is a part of the New
Security which, according to Buzan, Waever, and Wilde (1998) includes not only security in the
traditional sense, i.e. military security, but also political security, economic security, environmental
security and societal security.

Human security has the objective to safeguard the vital core of all human live from critical
pervasive threats, in a way that it is consistent with long term human fulfillment (Alkire, 2003).

Although seen adjacent to the meaning of human development, but there are fundamental
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differences between the two. According to Alkire, there are at least four differences. The first
difference is that human security has limitations. Vital core for human security is the basic
capabilities. Its focus is the provision of vital capabilities—inthe sense that only the basics—
toeveryone equally. While attention of human development is wider than that since its provision
included more than basic needs.

The second difference is focus of anticipation. Human security has put priority to resolve the
threat of violence and economic downturn directly, while human development is more focused on
engendering progress. According to Sen, the focal objective of human security is “downturn with
security” while human development “growth with equity”. Despite the overlapping of the two, but
human security gives more emphasis on the protection of critical threats such as terrorism and the
new security.

The third difference is the time horizon. Human development invests for the long term by
doing efforts such as institution building, capacity building and sustainable action at all times. In
some cases, the human security approach is also doing the same thing but in a shorter time and
without participation.

Keer (2007: 95) simplifies this distinction while offering solutions. Human security which focus
on the form of threats of violence, or focus on freedom from fear, is labeled narrow school. While
human security which focus on emerging threats from underdevelopment, or emphasis on freedom
from want, is called broad school. Attention to the nexus of violence and human development will be
a reconciliation for both. So at this point, human security and human development is actually not
different.

However, the adoption of the differences also able to help map the ideational foundation of
both. Based on the idea of Askari and Mirrakhor’swe may define the ethical foundation of each two.
For Mirrakhor and Askari, Islam can serve as a guide of conduct toward an ideal society that is not
only law abiding society in the sense of phisycal, but also wrapped with eschatological obedience
which is metaphysical. Thus, human development with longer time horizon would take the source
from the Quran because it is abstract and universal. On the other hand, human security withshorter
time horizon, requires hadith and other sources of ijtihad, a/ ur—althoughboth are not mutually

exclusive—thatare more operative-conditional.
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Difference Between Human Security And Human Development

ASPEK HUMAN SECURITY HUMAN DEVELOPMENT

Scope Narrow Broad

Concern Basic Capabilities Extended Capabilities

Fokus antisipasi Security Equity

Time Horizon Short-term Long-term

Dimension Politic Community

Ethical Base Al-Quran (Abstract-Universal) Hadits & Local Values (Operative-
Contextual)

Societal Security

Human development marks a paradigm shift in referent object of international relations
discipline. While the traditionalistmake state as the referent object, the broadening meaning of
security proponents make people as the referent object. Buzan and supporters of the New Security
call this people-centered security as societal security. Buzan himself began using the terms “societal
security”in his book People, State, and Fear (1991).

In 1994, UNDP released Human Development Report that distinguish between political
security and community security (Tadjbakhsh, 2007: 15). Political Security meant the emergence of a
threat in the form of political repression, respect for human rights, protection of miltary dictatorships
or abuse, political or state repression, the practice of torture, ill treatment or disappearance, and
from political detention and imprisonment. While community security threats emerged in the form of
the integrity of cultural diversity, security from oppressive tradutional practices, treating harshly
woman, discriminating against or indigenous ethnics groups and refugees, group rebellion and armed
conflict.

Community security is included in the category of societal security that become a bridge
between global security and individual level. If state sustainability based on secured sovereignty,
then the sustainability of the nation depends on the maintenance of identity. The threat of national
identity could arise from the lack of cohesion built on language, culture, religion, or ethnicity. Then
the security of the community is one important part of state security.National identity—alsocalled
collective identity—emergesfrom the accumulation of identities of diverse individuals in a country. It
emerged from self-conception of collectivities and is formed from individuals who identify themselves
as part of a collectivity (Roe, 2007: 166).

The promoters SDGs on their website released indicators of goal achievement. Indicators of
the 16th SDGs combine elements of political security that focus on violence and community security

element that focuses on human development (SDGs A Monitoring Framework and Indicators Online,
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2017). It could be inferred that the distinction of political and security community has been
reconciled in SDGs.
Societal Security In Malang City

Malang is a municipal-level region in East Java province and the second largest city in the
province after Surabaya. Malang consists of 5 districts (Klojen, Lowokwaru, Blimbing, Sukun, and
Kedungkandang) and 57 kelurahan (villages in city) with a population of approximately 887.443
(April, 2016). Malang is famous as a city of history and student city because of many historical relics

and is one of the main educational goal in Indonesia.Malang city can be seen in the map below:

Picture 1. Map of Malang City

Demographically, Malang is dominated by Javanese who are the majority population along
with some other ethnic groups such as Madura, Chinese and Arabic. It is also one of the main
destinations for education in Indonesia that many residents outside the city of Malang settled in. This
causes it became one of the cities with the level of ethnic diversity is quite high, although more
dominated by students. Aside from the contents of ethnicity, Malang is also a city with religious
diversity. Although the majority of the population are muslims, there are many other faiths in the
city. It can be seen from many places of worship in the city of Malang. This shows quite a high level
of diversity in the region, both in terms of ethnicity or religion.

In Malang, research on community security is focused on the prevalence of social conflicts
and the threat this poses to the community as well as the resilience of local culture. In this case,
open social conflict does not occur in the community, but there are some acts of discrimination or
stereotyping which can lead to social conflict.

In addition to ethnic discrimination, some areas also have the potential tense between
religions. One respondent told of the rejection of local residents against the construction of houses of
worship and organizing religious activities because does not want to disturb the harmony of the local
residents.

On resilience of the local culture, many respondents acknowledged that many local cultures
that do not get proper protection so it can be endangered. Efforts to preserve local culture has been

done by the people themselves, assisted by some religious organizations were quite dominant in
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Malang such as Nahdlatul Ulama (NU) and Muhammadiyah. The government's role in the
preservation of this almost non-existent so residents working on their own.

In general, the level of community security in Malang is low. Although there is no open social
conflict, but the potential for conflict exists, either in the form of discrimination or stereotyping
among citizens. In addition, efforts to preserve local culture by the government is still less so
residents should be working on their own with the help of local religious organizations.

In terms of political security, oru research focused on political participation, political rights of
citizens and democratic practices in Malang. Based on these dimensions, most felt that the political
participation of local people is high enough, it's just still limited to participation on Election (Election)
and not on the local elections (elections).In short, political security in the city of Malang is quite safe
in terms of political participation (right to vote and have already met), it's just that there is still a
considerable threat related to transparency and political accountability in Malang.

Based on the explanation above, the conditions of human security in the city of Malang in
general can be mapped as follows:

Table 1. Political Security and Political Community in Malang

Dimension Threat Level Types of Main Threat
Community Security High - Potential conflict between ethnics
- Potential conflict between

religions/beliefs
- Still a lack of effort to preserve local

culture

Political Security Average - Transparency&Political accountability

Open conflict does not appear in the community, but the potential can be seen from the
maintenance of inter-ethnics, inter-religions, or intergroup prejudices. Open social conflict potential to
be manifest in the form of action or intolerance or the most minimal of latently through prejudice in
the form of stereotyping.

Mutual prejudice that occurred in the inter-ethnic relations are form of social distrust. Some
of respondents confirmed that mistrust still live in everyday society. The Javanese blamed Chinese
since they do not believe in them and tend to close themselves off from association with other
citizens. Chinese houses are in high fence that showed how mistrust and insecurity was evident in
their daily lives.In Malang, unlike in Solo or Yogyakarta, the level of assimilation of Chinese with
other ethnic groups tend to be low so that the inter-ethnic prejudices tend to be high.

In addition, the findings of the respondents also indicated that the potential for social conflict
could arise from the relationship among religious or intergroup. Although Malang is known to have

many boarding schools, but the city also is the center of Christian and Catholic missionaries.
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Unfortunately, the role of state/government has been perceived small by the community in providing
a sense of security.
Indonesian Islam Approach to Human Development

In the viewpoint of human security, absence or lack of involvement of the governemnt is
deemed to be a bad sign for the institutional capacity of the country. The state is still regarded as the
provider and giver and guarantor of security for its citizens. Lack of state role in community and
political security shows a lack of infrastructural capacity and state coercion.

Local government is a representation of the state/central government and also responsible for
the provision of security to its citizens. In the implementation of SDGs, local governments play a vital
role, because since decentralization era, two-thirds of people’s fate and quality of life is largely
determined by the performance of the local government in the field of security and human
development (Heolman et.al., 2015). The enactment of regional autonomy policy seen as an attempt
to translate the decentralization policy and expectsthe government at the local level empowered with
all the modalities they have.

Although not a religious country, Indonesia is a country that is based on religious values. At
this point, Islam as a religion of the majority of the population playing a major role. Islamic law as a
reference for the Islamic community not only gives directions for religious issues, but also for worldly
and non-religious matters. For these non-religious matter, for example in maintaining polity, the
Muslims havefreedom to formulate them through ijtihad. Principles referred for this comes from
thefive sharia ideals: protecting religion, preservation of life and physical safety, offspring, mind, and
wealth.

As ethical guiding principles, Islam in Indonesia could come into considerations and give
direction for development. Considerationwould be deduced from universal principles of sharia ideals
and six legal values. Having set out with reference to the ideals of the shari'aand elaborating diverse
opinions, this study offers three rules—walayah (guardianship), insaniyyaf(human dignity), ma’ruf
(local values)—that deduced to six legal valuesthat are: 1) freedom, 2) balanced relations of
universe-God-man, 3) social welfare, 4) equality, 5) justice, 6) recognition on the local values. The
six valuesare universal Islamic values which are then discussed with the local values rooted in the
community.

Those principles are guidance for effortmaking to create a welfare society. Welfare is an
important point in society, and every person is entitled to receive welfare through service and social
security committed by a legitimate institution in this country. Social welfare is not the personal
responsibility of individuals, communities or companies, yet it is the governementwho have more
authority in the services and social security. This is due to the fact that state has an obligation to

fulfill, protect and respect basic rights, social, economic and cultural rights of its citizens. So in this
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case the state is obliged to provide services and social security, whereas public or private institution
in this context is not obligatory.

Suharto (2007) argues that development of social welfare has a role and functions: 1) to
encourage social investment through the preparation and provision of human resources or labor force
quality 2) Improve the Human Development Index (HDI) through policy and social services that have
a direct impact on increase the empowerment of the people in accessing resources and social
services, the economy, education, and health. 3) Reinforce the role and mandate of “state
obligations” in realizing the evenness of life significantly through the social protection system.

Islam itself teaches how to strike balance between the freedom of the individual ownership
(in economic sense) with justice and the common goods. Islam teaches that social welfare can be

done through three things: zakat, social security, and financial institutions and business activities.

CONCLUSION

This paper arguesthat there is convergence between Islam and human development. The
results of this research formulate that three sources of law acts as primary, secondary, and tertiary
sources as efforts to make movement forward, backward, and beyond existing framework of
development. Al-Quran as the primary source, hadith of the prophet as a secondary source,
discussed with tertiary source which provided space for the accommodation of local values to enrich
the discourse of human development. The model adopted is a blend of meta-frameworks, archetypal
model of society of the Prophet Muhammad era, and discussed with local values.

The rules underlying the arguments summarized in three rules: walayah
(guardianship/leadership/ responsibility), /insaniyyah (humanity), and ma’ruf (local values). Three
basic rules have become a reference for the value that has law implications,or “rule of law”, which
will be the guidance for instrumentation human development in the perspective of Indonesian Islam.
Six legal values offered from this study: 1) freedom, 2) balanced relations of universe-God-man, 3)

social welfare, 4) equality, 5) justice, and 6) the recognition of the local value.
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Abstract

This article entitled “The Peace Philosophy Intern and Ekstern Human Being di the World Perspective
of Hindu”. Some descriptions of this paper like as about : first, create peace life intern and ekstern
of Hindu human being; second, create peace life for together; third, create peace life in the have a
country; fourth, create peace life in social economy; the five, create peace life in the multi counties.
Peaceful for intern Hindu human mankind constitute duty for to do peace according to meaning of
the Santih. The Hindu human mankind in the condition of internal so must to do for peace life with
another called the Satatam Santih. Also with another people or with whoever that the Hindu people
must also peace life or the Sarwa Janman ya Santih. The peace life must created for human life for
together. The peace life also ery priority in the life which peacefullyin the context of have a country
or called the Santih Dharma Nagara. Then, in the relation of section social economy that peace life
be effort by development leel of economy of public called the Artha Sarwa Janman. The main more
about peace life like as for create peaceful with any countries in the world with be harmony called
the Santa Videshi ca Sundaram, with another term for take steps peace life with out side country by
harmoniously.

Keywords : Philosophy, Peace, Internal External Human Being, Perspective of Hindu

INTRODUCTION

The peace life need for all human mankind of people in the world. All component people in
the world very necessary the peace life. As the human being which love for peace are always need
the condition peace for can to do interaction be fairly and comport. The peace life can not be
monopoly by someone, group, and some group another only. The peace life be need existence by
anybody. The peace life be needed by the child, the adult people, and the old. Peaceful is the model
life which to give feel secure, silent, be happy, and life with condition be oneness too.

The peace life be start from personal which can spreading to another person. Some one
which be soul peace must to spread and develop to other person in around life of another. Thed
peace life for some one that start of peaceful for other person. Someone in the regulate community
of village for example so the peace life which be exist by someone need become example or model
for peace life for another to be in the that village. So also about if someone in the family members,
so about peaceful that sure be useful for another person in the famil;y side by side. Someone which
has been usual in the condition peace in their family, so surely have style life be happy and

prosperous with basis that peace.
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The life peace in the society exactly also as the part from the life which very needs in the
various of the plural society of category. In the a society of village for example which has be effort
the life peaceful, so be believed in the society another in the society around also be manifest the
peace life in the be society. So different for a model in the society which not be love of peace, like
chaos, like wrong, like do problem, like disturbing condition another person, like lie, like do not true,
like to do error, and so on, so the situation the society that become clearly can not peace condition.
In the time a society peace, so that society also become peace. Otherwise the cdondition of a society
that like misbehave, so the impact is the situation which not peace. In the society of religion, in the
society of economics, in the society of fisherman, in the society of trader, in the society of
agricultural, in the society animal husbandry, in the society industry, and so on, if has been embodied
the society wihich peace, so all of component that society can be peace also, then otherwise, if their
society like indolen, so situation of that society become turmoil.

Peace inwardly and outwardly indeed have a life of peace for mankind. Peace is not simply
just skin deep, certainly in any inner need for spiritual peace. Where the physical form of spiritual
peace but there is no peace, then it is indeed apparent peaceful. Likewise, when the spiritual have
sought peace, if the physical form remains unsafe and unhealthy, it means that peace was not yet
perfect peace. The essence of it is the realization of peace exist peacefully in the physical and
spiritual peace, that's the whole thing that is often called the outer and inner peace, which is
commonly known as Santa Wahya Adhyatmika. Efforts to create an atmosphere of peace inwardly
and outwardly constitute noble effort, sincere effort, and the effort to establish the real truth or
Dharma. In other words that the position can be achieved outside peace or Santih Sakala, then in the
form of spiritual expected also achieved peaceful spiritual or abstract Santih. Attempts to balance
between peace outwardly and inwardly peace, an earnest effort to be effort regularly without ever
stopping by all men in her life. It does not stop for a moment of peace, let alone stop for a very long
time. Such conditions can disrupt the atmosphere of human beings to live in a scattered, chaotic, and

not harmonious life.

Belongs to all who live peacefully without favoritism, without discrimination, and in the
absence of treatment that distinguishes between one another. Live in peace is the property of all,
belong to anyone, and belong to the common people, belongs to the elite, belongs to the intellect,
belong to the farmers, belonging to students, belonging to the youth, and the point that life belongs
to all constitute peacefully without any exceptions. Although initially there was a problem, no
divisions, no dispute, no hostility, there is strife, and the like of course as the end of all the problems

are expected to find the way of peace and the path of friendship. When the path of peace have been
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taken necessarily all problems can be resolved sincerely and equally happy. The two sides when it is
happy, then both be able to realize the true peace.
I1. Philosophy Internal Peace and Inter Mankind Hindu Religion

Speaking about the meaning of peace is really interesting to talk about. Meaning peace in
the concept of the Hindu teachings named Santih. In the living individual or individuals that live in
peace is of utmost importance. Everyone aspires to attain a peaceful life. In terms of religious life,
then every religious community also yearn to live in peace. In addition to live in peace on an
individual basis, that a peaceful life is also a need in the inter-religious peace that is achieved by
living together on the community. The essence of the peaceful life in the context of statehood, both
internally and externally the country is also very necessary to live in peace. For example, that the
people of Indonesia under the auspices of the Unitary Republic of Indonesia must realize peace with
fellow Indonesian society itself. Furthermore, in relation to the economic life of society, including
trade relations, also required the lifestyle of the people of peace, tranquility and harmony. Similarly,
in conjunction with the order of a peaceful life with neighboring countries, as well as with other
countries around the world is needed to live in peace is real and important for the sake of good
relations with the countries in the world lining.

In view of the "Philosophy of the Internal Peace and Inter Mankind in World Perspective
Hinduism", then in this view outlined several sub topics, among others : first, create a peaceful life
internally Hindus; Second, create a peaceful life for togetherness; 7hird, create a peaceful life in the
order of the state; Fourth, establish a peaceful life in the social economy; and 7ifth, establish peace in
multi country. This brief exposure is expected to contribute about the meaning of peace of mankind
in the world according to the teachings of Hinduism and certainly expected to make peace with all
the world community on the basis of sincerity and noble nature. That peace is a sacred ideal for all in
various corners of the world. Peace is beautiful and peaceful it was comforting. The perpetrators of
the community and leaders of countries in the world as a pioneer to create a peaceful living together
of people with all levels of society or the wider community. Day by day towards peace. Efforts to
create conditions for peace efforts. Figures for the leaders to be leaders of peace for all. Peace be
hope for all. God provided a way to live in peace for all mankind everywhere. No man who does not
obtain a path to a peaceful life physically and spiritually, that in the life of the Hindus named Mukia
or Moksha.

Creating a Peaceful Life in the Internal Hindus

The existence of Hindus in Indonesia in various islands, in villages, in various cities, and in
many areas are spread as the Hindu community. When considered in terms of the island that is home
to Hindus in Indonesia, the existence of Hindus on the island of Borneo, Sumatra, Sulawesi, the

Maluku, on Java island, on the island of West Papua, on some islands in West Nusa Tenggara and in
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East Nusa Tenggara, and on the island of Bali. The existence of Hindus in Indonesia have each order
according to the particularities of their respective regions. The existence of Hindus in Indonesia to
adjust to the potential of the area where Hindus reside. The existence of Hindus highly value the
potential of the region, local traditions, manners regional and local situations. For Hindus that there is
a common thing when the earth known as the sky do known also there.

Efforts to realize a peaceful life of Hindus Indonesia is through the activity of togetherness
in the community named Pasukadukaan. When Hindus experiencing or carry out joint activities that
are like or the things that are categorized as favorite activities or often called Suka, as there is the
celebration of the sacred Hindu religion, such as the celebration of Nyepi, the Galungan celebration,
celebration of the AKuningan, celebration of the Pagerwesi, celebration of the Siwaratri the
celebration of the Saraswati day, No Hindu religious ceremonies such as Pujawalj, wedding ceremony
named the Pawiwahan, no teeth cutting ceremony named the Matatah, there was a ceremony of
salvation for families or children named the Ngotonin, and the like, then the families in Hindu society
as delivering aid, to contribute, to provide relief in case energy, financial assistance fund named the
Dana Punya, materials or goods needed in joy, as well as others who are rejoicing together in
society. While if Hindu family experiencing things that are mourning or are grief is experienced, for
example, experienced a death in the family, experience a disaster or the Malapataka, there are
families who are sick, experiencing sorrow, and the like in a Hindu family, then the fellow Hindus also
feel the mourning morally as well as participation in the form of providing material support in the
form of funds, goods, objects, or other materials, also giving prayers to evoke a sense of spirit, giving
impetus spiritual, in order to grow a new spirit, can be toughened, can be increasingly tough, and
can live peace as experienced by other citizens who feel the peace in the internal life of Hindus,
which would have an impact on peace with the other community members.

In an effort to establish the social dynamics of Hindus which is internal, there is also the
efforts made in the form of the activity of internal Hindus through a system of the Banjar, activity
internal to the system 7empek, activity internal to the system the Paguyuban, activity internal to the
system Sekeha, activity internal to the system the Kelompok, internal activity that is togetherness the
Desa Pakraman form, and also through the Banjar Pakraman, which is also known as Banjar Adat,
and so forth. Whatever the name of the system or the means used to build together and create an
atmosphere of peaceful life in the internal Hindus, of course it is based on feelings of grindstones,
love, care, a sense of unity, a sense of brothers, a sense of sincerity, a sense of camaraderie, love,
unfortunately, a solid sense, a sense of peace, which in Hindu society is often pronounced with the
term the Paras ParosSalunglung Sabayantaka. The meaning of life is an attempt to establish a safe,
comfortable, peaceful, harmonious, united by mutual tolerance toward the common good according

to the promise or agreement intact for the realization of peace together in society. In the context of
45

I:’j‘rﬁ!cﬂ UN | Proceeding ICSUN 2017
V 3

-



governance rules for the internal is owned disciplinary society named the Awig-Awig the community
regulations internally Hindus statutory or required to be applied in order to realize a peaceful life,
safe, comfortable, happy, and happy spiritually, commonly called the Moksartham Jagadhita ya ca Iti
Dharma.

Interest Hindus living there are four, called CaturPurusaArtha. "Dharma, Artha, Kama and
Moksha are the four Purusartha, four goals of life. The first is dharma, an eternal goal. The pursuit of
Artha (material prosperity) and Kama (desire, love) should be discontinued in a particular step in the
life of man "(Mishra, 2008: 609). In order to achieve peace for the people of the Hindu life based on
the meaning of the four goals of life in Hindu doctrine. The fourth goal of life must be obtained by
every Hindu guided by truth, honor, kindness, and in accordance with the teachings of Hinduism that
is named the Dharma. Achieve goals, won the desires, expectations or Kama grabbing done by
humans or Hindus shall be based on the truth and goodness of the Dharma anyway. Similarly,
regarding in gaining possession, material, material, needs for food, clothing, the needs in the form of
objects, family economic grabbed named the Artha, also obtained on the basis of Dharma or truth
and goodness. Last is the achievement of true peace or freedom or the Moksha are inwardly and
outwardly also essentially the truth and goodness of the Dharma. Freedom is meant peace
experienced by humans in this universe or the universe or earth (the Jagad or the Bumi) and peace
will be enjoyed in the realm of abstract or the Svarga. Both must embodied peace Hindus sincerely,
starting achieve peace in the universe.
Creating a Peaceful Life in Unity

In an effort to create a peaceful living together for convenient view of Hinduism that are
taught to live in peace, called the Santih. Live peacefully together in living together called the
Janman Sarwa Santih. Living together in society is widely needed to live in peace. Living together for
peace starting married life with a called the GrahasthaAsrama Santih. Peace is also created in the
student community or the public intellectual named the BrahmacariAsrama Santih. More on peace in
the wider community who controlled the term spirituality is called the Wanaprastha Asrama Santih.
While living in peace time restraint toward maturation spiritually called the BhAiksuka Asrama Santih.
The four types of lifestyle or life stage for Hindus to life to peace is named the CaturAsrama. " Catur
Asrama is four stages of human life, namely : the Brahmacarya, the Grhasta, the Wanaparstha and
the Bhiksukha' (Tim Penyusun, 2013 : 139). In the meaning of the four stages of life to the Hindus,
the key is the attitude and behavior based on a noble heart sincere, peace, and harmony or Nirmala,
Santih, and Sundaram. On the basis of Nirmala or sincerity, or Santih peace, and harmony or
Sundaram, life and human life in the Hindu view of life is happy, prosperous, togetherness and peace

in the midst of society.
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Hindu cadres nurtured since childhood and formed the start of study or known the
Brahmacari to understand and apply to live in peace, and therefore have been taught to have many
friends or known the Bahu Mitra, especially a good friend that the Sumitra. Since the time to learn a
cadre of Hindu given ordinances think, say and do good named the 7/ Kaya Parisudha, among
others think is good and right known the Manacika Parisudha, say good and proper named the
Wacika Parisudha, and do what is good and right called the Kayika Parisudha. Hindu cadres that have
been implanted since childhood kindness, then the seeds of kindness may develop toward goodness
too convincingly. Because of childhood as a time of learning, imitating period, and bloom. Later in
adulthood for cadres Hindu be ready to continue the householder named the GrahasthaAsrama to
continue the education in the household with the family, along with the father, mother, brothers, and
at the time had a family named the Wiwaha, then can a baby too young cadres as sons and
daughters of good and quality Hindu named the Suputra-Suputri. During the householder's life is
called GrahasthaAsrama is a time to realize the happy little family and out of love prosperous same
philosophical ideals that trust Almighty God that the Ida Sang Hyang Widhi Wasa. Thus the Hindus
together on cadres or Santana has had to live in harmony, to live in peace and live in harmony
named Janman SantayaPariwaram. So live in peace within the family is a matter of principle that all
members of the family to be happy and prosperous and unseen.

The existence of Hindus in the order of unity in the community driven in the dynamics of a
peaceful society named the WanaparasthaAsrama. Interact with fellow humans in society that is
pluralistic and global society is the dynamics of an increasingly modern and more advanced.
Inevitably that Hindus always mingled, joined the move together in an atmosphere of peace. Future
society full of social facts are mutually different, even with the existence of these differences make
Hindus can be sure to be able to apply the model of life that is characterized by a philosophy of
peace named the Parama Santih, the meaning of which live in peace with all of them without any
sense favoritism, without any sense of discrimination, as well as a sign that the taste and
disrespectful behavior. Respect and peaceful living has been embedded in social life named the
Tattwamasi, namely to live in peace and harmony between one another in the social life of tolerance
and mutual respect with flavor and a sincere heart that is named the Nirmala or the Lascarya.

Furthermore, in living together in a society marked by high and noble values based on the
philosophy sacred spiritual life in the community together named the Bhiksuka Asrama or the
SanyasinAsrama . Meaning contained in peaceful life in the time BhiksukaAsrama or also referred to
as SanyasinAsrama is the meaning of life that is simple, unpretentious meaning of life, the meaning
of life that promotes spiritual growth, the meaning of life who are prepared to enter the world of
abstract universe called the Jagad Niskala. The period of living together in society performed by

Hindus who sided with the residents of the other is a model of peaceful co-existence, which does not
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interfere with each other, do not make more averse citizens, who do not make the other being
disturbed and upset. The life span BhiksukaAsrama or SanyasinAsrama life span is a time to control
life and spiritual life, so life for Hindus peace more steady, calm and harmonious inner and outer.
Boarding sanyasin preferred future self-restraint, self control period, a time for restraint, as well as
time to harmonize ourselves inwardly and outwardly, so the lifestyle is peaceful pursued by
controlling named the 7apa, which is done with imprisoned as the 7apasya. Thus the model live
peacefully in the Hindu doctrine that must be obeyed, adhered to and implemented with full
commitment and sincerity. The point is that live peacefully in unity can be built anywhere, live
together in the marketplace, at school, at work, at home, in the community of the city, and so on.
Creating a Peaceful Life in the Order of Stateless

Regarding efforts to realize to achieve a peaceful life in order that in the state in Hindu
taught to obey the so-called DharmaAgama and obedient living together in a state named Dharma
Nagara. Within the meaning of peaceful life for devout Hindu or Dharma Agama, then all Hindus are
required to understand and practice the teachings of Hinduism properly. Furthermore, in an attempt
to lead a peaceful life in order to live together in the shade of the Unitary Republic of Indonesia
devout named the Dharma Nagara, then Hindus have an obligation to respect and devotion to the
government to guide the public who was named the Guru Wisesa. The Government of statehood as a
guide in the wider community. In life state that the atmosphere of living in harmony, peaceful life
and peaceful life is much needed by the wider community as a citizen of the Republic of Indonesia
who love peace, love living in harmony, and love to live in harmony.

In the state order, known as the Dharma Nagara that Hindus in performing duties as good
citizens, have an obligation to make efforts for the love of the homeland or the Priti Ya Nagara. As
Hindus also obliged to carry out tasks for the government to comply with the provisions or the
instructions given by the government in order to achieve a peaceful life, harmonious, prosperous,
happy and peaceful together with fellow Indonesian citizens everywhere. At least every Hindu is
obliged to create and realize a peaceful life with his fellow Hindus live peacefully with other religious
communities such as live in peace with Muslims, live in peace with Christians, live in peace with the
Catholics, live in peace with the Buddhists, and live in peace with people of the Konghuchu in
Indonesia, also can live in peace with diverse humanity with various civilizations, ethnicity, race,
language, customs, culture, and human beings who have the art possessed valuable noble, noble,
beautiful or aesthetic to evoke the spirit of togetherness.

In the context of realizing a peaceful life in the order of a state that in the guidance of
spiritual and Hindu philosophy taught about the meaning of dharma segaimana described in the
above explanation, that in the literature sacred Santiparwa 109, 11 are taught that "Dharanad

dharma ityahur, dharmena widrtah prajah, word dharma is said to come Dharana meaning of the
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word lap, uphold, set. With Dharma everything is set "(Tim Penyusun, 2013: 43). Then there are also
taught about the meaning of Dharma called Sadarana Dharma, the meaning of "Sadarana Dharma is
a general obligation for every person like : everyone is obliged to respect anyone, must help those
who should be helped, everyone shall be ethical glorious in the life of society, and so on "(ibid, 44).
Listening to the sacred source, that the obligations of mankind in the order of the state, mankind
must realize sincerely, that there are rules that govern its people. Mankind as a citizen shall obey the
rules. Obliged to heed the rules properly. regulations in the state does not need to be violated.
Anyone who violates the rules state is believed to be a citizen can not be peace in her life. In
essence, all human behavior in order stateless everything is governed by regulations imposed by the
government. As a consequence of the application of the regulation by the government, it is expected
that all citizens become citizens live in peace, harmony, and comfortable, with a life of peace mutual
respect and mutual respect for each other within the Unitary State of the Republic of Indonesia,

where people love peace and unity of Sabang to Merauke.

Creating a Peaceful Life in the Social Economy

Related efforts to achieve peace in the social economy in view of Hinduism, that the human
race has its own obligations and liabilities to another person or ca named the Swadharma and the
ParaDharma. Own obligations in the field of social economy is an obligation to develop the economy
of Indonesia, ranging from home to the secondary industry and up to large industrial scale class.
Efforts towards social economic progress, must begin their creativity each individual or individuals to
create an atmosphere of social economy to grow gradually and develop communal refers to the
improvement of the livelihoods of the people's economy and the economy of Indonesia which
developed and managed properly and balanced from rural communities to urban communities.

In the context of the progress of the nation of Indonesia in the field of social economy will
have an impact on socio-economic advance also in other countries in the level of socioeconomic of
the world. Progress Indonesian nation and economic progress of the world community is part of the
Hindu religion teaches that mankind shall promote economic community nhamed The Artha Sastra.
Fits the purpose of living a happy and peaceful life in Hinduism or the Santa ca Artha, then the
human race shall make a real effort progress economy wider community, by doing economic efforts
named the Karya-Wikarya or doing business economy, business in the field of community economy,
economy state until the global economy.

Public economy or known the Bhuwana Artha, it provides a peaceful atmosphere, a happy,
prosperous, comfortable and peaceful life for mankind at the world level. The world community that
has developed in the field of social economy, is believed to be able to foster a spirit of inter-State

state peaceful, harmonious, united, and friendly. The noble ideals of the world community to achieve
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social and economic advance in the field is sacred ideals named the Kama Santa or ideals shared
achieve peace for all people in all corners of the universe. In addition, that mankind at world level
wish that all men achieve peace, prosperity, and fulfilled the needs of life in the universe, which in
Hindu doctrine named Mukta Sakala or achieve the perfection of life significantly in the life in the
universe. There is no shortage, no poverty, no poverty, and no longer the people who suffer because
of the social economy is still limited.

Managing the local economy, let alone the country's economy should be managed to prevail
in harmony and peace to the prosperity of entire communities. "Science is divided into two: a)
positive economics (economic theory) and b) normative economics (economic theory applied in a
particular society). Economic normative or applied economics speak about the structure of human
social life. Economy is trying to hold the harmony between supply (goods are limited and services)
and demand (need not be limited), so that the prosperity of the maximum can be achieved and thus
it is one aspect of culture and an integral part of the social life of man "(Bagus, 2005: 183). With a
lifestyle in harmony and peaceful lifestyle, then the management of community economy, economic
communities to the state's economy, should always strived to achieve peace in the enjoyment of
economic results to prosperity for all levels of society. Sought not to place economic power
necessarily have an impact on the public outcry, let alone cause annoyance peaceful, harmonious
taste for all levels of society. Socioeconomic community management remains a priority to foster
economic level of a prosperous society and peace are maintained by either the pattern or the
economic model that is able to harmonize the society.

Creating a Peaceful Life in Multi Country

In an effort to realize a peaceful life that is relations with countries that in the Hindu
doctrine be effort by doing good relations with various countries in the world known by Subha ca
Santa sarwa Nagara or establish good relations and establish peace with the countries in the world
level. Good relations can performed by the harmonious relationship in the field of co-operative
governance leadership or called by the Rajya Niti. Moreover, it can to do friends good relationship
with the base to help each other to establish a solid friendship between countries, which is done by
maintaining mutual friendship with the good, noble and sublime, which is named with the term the
Sakya Samanta.

Doing good relations with countries on the world stage in order to establish the effort
towards friendship and peace of all countries on the world stage is a positive step and attempt
dynamically in order to continue the good relations and peace for the countries that are still
developing and developed countries in terms of diplomacy, advanced in terms of its economy,
progress in terms of political, advanced in terms of order of his government, ahead in defense of his

country, as well as other advances were very helpful other countries that are still developing existing
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in many countries around the world. Good relations in order to stay braided until whenever, because
countries very need good care, good cooperation, diplomatic relations were good, political relations
are good, relations in the field of economic good, in trade was good, as well as other things that
make a positive contribution in order to achieve progress and peace together.

Progress foreign countries otherwise known as Dura Desha also called the Videshi on the
rest of the world is of decisive progress between one country with other countries. Because if a
country has developed, then the neighboring country does not derive little impact, an impact, gaining
influence, and gain encouragement for further achievements. One example of the Indonesian nation
with the neighboring country of Singapore, felt true that between Indonesia and Singapore are able
to influence the direction of progress in the field of economics, transportation, communications, and
other components are mutually beneficial to both parties. Mutual relationships happen to buy and
sell. A mutual contact in the transport and others. In terms of air transport, for example, that the
visitors or the Yatri who came to Indonesia country is passing through Singapore and finally able to
get to the country of Indonesia with a safe, secure, comfortable and peaceful. This is one example of
what is achievable with a good and peaceful state of Singapore may give it impact good also for the
progress and peace of Indonesia beloved country, which in the end the visitors or the Sarwa Yatri
traveling called Yatra to the Indonesian state can arrive safely , safe, comfortable, and peaceful.
Hopefully materialized peaceful life for everything in the universe is called Parama Santih or Om
Santih, Santih, Santih, Om, "which means peace be upon grace of the God or the Hyang Widhi* (Tim
Penyusun, 2013 : 235). As for the meaning of the Parama Santih within the meaning pray of Om
Santih Santih Santih Om is peace of heart, peace in the world, and always peace, that also means
the achievement of a peaceful life for themselves, their peaceful life in the universe together with our
fellow human beings wherever they may be, and achieve peace later in abstract nature named
svarga, to be fused with the Ida Sang Hyang Widhi Wasa or the Almighty God, which is called the
Moksha.

In Hindu philosophy teaches also that people respect their fellow human beings. There were
greetings meeting with fellow human beings named the Panganjali. The mantram or prayer offered is
Om Swastyastu. The attitude of the hand coverage in place in the midriff. Can be prepared to sit in
the form of the Padmasana, the Silasana, the Sukhasana or the Vajrasana. However it can also with
stance or the Padasana. As for the meaning of the Panganjali spoken by Hindus is "pray for each
other, hopefully meeting that is happening and always blessed by the Hyang Widh/' (Tim Penyusun,
2013 : 236). Besides Hindus also say Om Namaskara where he met with fellow human beings. As for
the meaning of Om Namaskara "That fellow over grace respect Hyang Widhi' (ibid). Meaning the
Panganjali implemented with words of prayer or the puja like greeting Om Swastyastu or Om

Namaskara, the meaning of friendship, good relationships, meetings of peace, love for fellow human
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beings wherever arising, from any country fellow man, the point that regards the Panganjali it
meaningful mutual respect, mutual friendship, mutual tolerance, mutual tighten in a relationship that
is multi-country, as well as the close relationship of humanity with regards the Panganjali very noble
and sublime. The point again that in order to realize the intimacy and peace together in multi-state
called the SatsanggaSarwa Nagara. This is in anticipation of or an attempt to avoid a split between
countries or between countries or the occurrence unfamiliar not familiar multi-state relations, a term

so named the Dursangga. Hopefully it does not happen among countries around the world.

CONCLUSION

Philosophy of peace internally and among peoples of the world in the perspective of
Hinduism is giving spirit noble create human beings in this universe to live in harmony, united,
peaceful, harmonious, orderly, solid, and peace based on the principles or rules of society that are
internal or among mankind to realize peace individually or peace in togetherness. Hindus are required
to realize a peaceful life internally Hindus; realize a peaceful life in togetherness, realizing a peaceful
life in the order of the state, realizing a peaceful life in the social economy, and realize a peaceful life
in @ multi-state. So many philosophical values that can be used as guidelines or a guide in life
together who seek a peaceful life for all. Philosophy of peaceful life is meant the Pasukadukaan, the
Banjar Pakraman, the Desa Pakraman, the Paras Paros Salunglung Sabayantaka, the Manyamabraya,
the Sarwa Janman Santih, the Sarwa Hita Santih, the Santa Jagadhita, the Parama Santih, the
Dharma Santih, the Simakrama, the Tattwamasi, and so on the values of Hindu philosophy that can
foster, inspire, for develop, maintain, and preserve the values of philosophy in order to understood
and applied in togetherness by mankind in the world.

Relationships peace in the teachings of Hindu philosophy prioritizes peace. Efforts to live in
peace as a view in the philosophy of Hinduism, as outlined in a previous exposure to provide an
understanding and can be used as a model by mankind to live in peace internally and between
religious communities. Internally Hindus that live in peace as the main thing. Furthermore peaceful
life for mankind in the universe, certainly in the context of togetherness in the community. life in
togetherness in society of tolerance, avoid behavioral model of intolerance, in order to live a devout
and disciplined state, striving for a stable socio-economic system, as well as mutual upholds the

values of peace to the international community that is harmonious and friendly.
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Abstract

Anxiety is a normal adaptive stress response due to hospitalization. However, if anxiety is not treated
properly, it can lead to complexity problems in the healing process of patients. Nurses have the
greatest opportunity to provide comprehensive health services to help clients meet basic needs in a
holistic manner. Appealing religion and culture are two ways that can be used to reduce anxiety of
patients who are hospitalized. The purpose of this study is finding out a better approach that it is
needed between religious and cultural approach in reducing anxiety. Crossectionalapproachis used in
this study involving patients who are hospitalized in the hospital and getting anxiety. Samples were
involved in this study are 30 people and they were selected purposively. The collection of data is
done using HARS Instrument, Berg Cultural Questionnaire and Spirirual Needs Questionnaire. Data
were analyzed using Spearman correlation test. The results showed that there was a relationship
between meeting spiritual needs with the anxiety of hospitalized patients (p = 0.014) and there was
no connection between the needs of cultural and the anxiety of hospitalized patients (p = 0.417).
Meeting spiritual and cultural needs are basic needs that should get more attention in reducing
anxiety of patients who are hospitalized in the hospital. Further research would be able to dig up
more details about spiritual and cultural needs that are expected by patient to nurse.

Keywords: culture, religion, and anxiety

INTRODUCTION

Nursing care is anasisstance form for providing services to patients for their physical and or
mental weakness, lack of knowledge and lack of ability to meet the needs of patients in a day to day
independently. In this case, the nurse helps a client or patient to overcome the effects of health
problem or illness in their daily lives.This shows that the nature of nursing care is to help
others(assistiveinnature).

Assessment for all integral function of the patient is needed that includes the functionality of
physical, biological, and psychological for successful treatment. Meeting the needs of the mental is no
less important in the healing process of patients because unstable mental patients can affect the
physical condition. Hospitalization is a potential or actual threat to the integrity of the person who
can evoke psychological stress and physiological reactions (Ahmadi, 2008).

Anxiety is a normal adaptive response to stress due to hospitalization. Anxiety usually occurs
when patients think about his illness, experiencing pain and discomfort, change the image and

function of the body, to rely on others, lost control, lifestyle changes, and financial problems
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(Baradero, 2009). However, if anxiety is not treated properly, it can lead to complexity problems in
the healing process of patients. Patients who experience severe anxiety harder or longer to cure than
those who experience mild anxiety. Therefore, spiritual guidance or spiritual become one of the
efforts to reduce anxiety (Sundari, 2005).

Nurses as professional health workers have the greatest opportunity to provide health care,
especially care / nursing care with a comprehensive help clients meet basic needs holistically. The
nurse looked at the client as being a bio-psycho-socio-cultural and spiritual holistic and unique
respond to changes in health or in a state of crisis (Asmadi, 2009).

Nursing care given by nurses can not be separated from the spiritual aspects that are integral
and it is nurse interaction with clients. Nurses strive to help meet the spiritual needs of the client as
part of the overall clients needs, such as by facilitating the spiritual needs of the client, even though
the nurse and the client does not have a spiritual or religious beliefs of the same (Hamid, 2008).

Spiritualityis something which believed by a person in connection with a higher power (God).
It is rising need and love for their God and requesting for forgiveness for all the mistakes they have
ever done (Alimul, 2009). Spirituality is the belief in conjunction with the Almighty and the Creator
(Hamid, 2008).

Nurses in meeting the needs of psychosocial / spiritual can perform actions such as: (1) carry
out an assessment of the needs of self-concept, (2) implement the use of the group as a support
system and activities, (3) teaching assertive communication, (4) using the group as psychotherapy ,
(5) taught reinforcement techniques / coping, (6) teaching the techniques of therapeutic
interpersonal communication, (7) perform the techniques to be an active listener, (8) facilitate an
environment that assertive, (9) carry out a way to appreciate the value system and client confidence
, (10) implement ways to facilitate clients who are in mourning, (11) do techniques increase the self-
concept that includes the price of self, ideal self, and self-image, (12) facilitate the clients to spiritual
fulfillment, therapeutic touch, spiritual guidance, (13) help clients recognize and accept the fact that
impaired self-concept, (14) observe the behavior / thoughts were unrealistic, (15) conduct group
therapy. (Hamid, 2008).

In times of anxiety, people will seek the support of religious beliefs. This support is necessary
to be able to receive sickness is experienced, especially if the disease requires a long healing process
with an uncertain outcome. Fixing physical condition without repairing soul is not useful. Even if the
body is damaged, as long as the heart remains good, the danger will be very small. That is the
danger that would be lost, and then followed with benefits precisely and perfectly continuous (Al
Jauziyah, 2009). Nurses can do effective outreach program includes guidance and assistance in the

use of resources and community agencies (Roussel, Swansburg, and Swansburg, 2009). Spiritual
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guidance given to the patient can be given by prayer guidance for example at night for those who
will undergo a surgical procedure.

Application principe of cultural aspects in care services can assist, facilitate, adapt and change
lifestyle patterns or patient meaningful or profitable health. Competent nurses must be sensitive to
the culture, so as to recognize and meet the needs of patients. The use of the same culture will be
greatly assisting in the provision of health services, with a cultural approach can provide holistic care,
physical, psychological, social and spiritual individual.

The results of research undertaken by Savitri (2008) and Khasanah and Widaryati (2014)
states that there is an effect of giving information with a cultural approach to the anxiety level of
patients admitted to ward. Patients were informed by a cultural approach experiencing lower anxiety
than patients who did not get the information. This suggests that the cultural approach can be used
in a strategy to overcome anxiety in hospitalized patients. Seeing the importance of religious and
cultural approach in overcoming anxiety in hospitalized patients. The researchers wanted to know

more what is more needed to overcome patients anxiety between religious or cultural approac.

METHOD

This study design using cross-sectionalapproach involving hospitalized patients in Haji General
Hospital of Makassar as respondents. The number of respondents involved 30 people were selected
by purposivesampling.The instrument used for data collection consisted of three questionnaires that
instrument Hamilton Anxiety Rating Scale (HARS), Berg Cultural Questionnaire,and an instrument to
measure the spiritual needs that have been tested for validity and reliability by previous research.

Analysis of data using linear regression.

RESULT
Characteristics of Respondents

Respondents involved in this study are patients hospitalized with the majority being in
adulthood. The percentage of men and women is almost balanced. For more details can be seen in

the following table:

Table 1. Characteristics of Patient ini Haji General Hospital of Makassar

Variable Frequencies Percentage
Age:
17-21 years old 5 16.7
22-40 years old 13 43.3
41-60 years old 4 13.3
> 60 years old 8 26.7
56
JEHEICSUN | Proceeding ICSUN 2017

V 3



Gender;

Male 19 63.3
Female 11 36.7

Relations spiritual needs with anxiety

Results of data analysis showed that the majority of patients who met spiritual needs felt mild
anxiety states. Patients who are at moderate to severe anxiety mostly from groups who claim to
spiritual needs are not met. Spearman correlationanalysisshows that there is a significant relationship
between spiritual needs fulfillment with the anxiety levels of patients were hospitalized (p = 0.014 <a
= 0.05). For more details can be seen in the following table:

Table 2 Relations spiritual needs fulfillment with anxiety inpatients

Anxiety Level Total p*
Spiritual Needs Mild Medium-Heavy

n % n % n %
Fulfilled 18 60 2 6,7 20 66,7 0,014
Unfulfilled 5 16,7 5 16,7 10 33,3
Total 23 76,7 7 23,3 30 100

* Spearman correlation

Relationship cultural needs with anxiety

Results of data analysis showed that the majority of patients who met cultural needs felt mild
anxiety states. However, patients who are at moderate to severe anxiety is almost balance their
cultural needs which are met and not met. Spearman correlationanalysis shows that there is no
significant relationship between the fulfillment of the cultural needs with the anxiety levels of patients
were hospitalized (p = 0.014 <a = 0.05). For more details can be seen in the following table:

Table 3 Relations cultural needs fullfilment with patients anxiety

Anxiety Levels Total p*
Kultural Needs Mild Medium-Heavy

N % n % n %
Fulfilled 14 46,7 3 10 17 56,7 0,417
Unfulfilled 9 30 4 13,3 13 43,3
Total 23 76,7 7 23,3 30 100

* Spearman correlation

DISCUSSION
Meeting spiritual needs with anxiety

This results indicates that there is a relationship between spiritual needs fulfillment with the
anxiety of patients who are hospitalized. Forms of relationship evident that patients expressed

spiritual needs are met by nurses also expressed concern that a milder. In contrast, patients who
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experience moderate to severe anxiety majority come from the group of patients who expressed
spiritual needs are not met.

Anxiety is an emotional response to the judgment of the intellectual to something dangerous
and threatening. Anxiety is an emotional response without a specific object that is subjectively
experienced and communicated interpersonally. Anxiety caused confusion, fear of something that will
happen with the cause is not clear, and is associated with feelings of uncertainty and helplessness
(Stuart and Sunden, 2007). Anxiety is also described as the fear that is not clear and is not supported
by the situation. When feeling anxious people feel uncomfortable fear and an inkling of the disaster
struck when she did not understand why the emotion that threatens happened (Videbeck, 2008).

The resultis consistent with studies conducted Nataliza (2011) that there is a relationship
between the ministry of spiritual needs of patients with preoperative anxiety levels. Patients assigned
to the service of the spiritual needs by nurses before surgery procedures decreased anxiety levels of
55% experienced anxiety level was at 45%.

Spiritual domain is seen as important in the health and covers have a relationship with a
higher power, to appreciate one's mortality, and foster self-actualization. (Perry & Potter, 2009). At
times of stress, people will seek the support of religious beliefs. This support is necessary to be able
to receive sickness is experienced, especially if the disease goes a long healing process with
uncertain outcomes as patients who will undergo surgery.

Spirituality is an aspect of human personality that can provide the power and influence of the
individual in living his life, the spiritual is also the essence of who and how people live in the world.
The spiritual aspect is very important for human existence. The spiritual dimension seeks to maintain
harmony / alignment with the outside world, struggled to answer or gain strength when facing
emotional stress, physical illness (chronic, critical, terminal) and death (Sururin, 2010).

One of the most important considerations to show the religious and spiritual beliefs of
patients in health care settings is the effect of their behavior and decisions on health-related. There
are 60% of Americans say that religion is the most important influence in their daily lives. People who
are hospitalized or outpatients said using a strong spiritual and religious where 150 outpatients
showed that more than 90% believe in God, 85% use a prayer, and 74% feel closer to God. A survey
of people hospitalized in two hospitals revealed that 98% believe in God, 73% pray daily, 94% agree
that spiritual health as important as physical health (Waal, 2008).

Many studies have proven that spiritual needs fulfillment is very influential on the healing
process. Spiritual needs is a resting-place and source of support for patients treated in the hospital.
Based on the results of research conducted by Aeni (2008) at Islamic Hospital of Sunan Kudus and
Mardi Rahayu Kudus Hospital that 80% of the 15 respondents who have received spiritual guidance

states were motivated to undergo treatment at the hospital and optimistic to recovering. So that it
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helps the healing process of patients. From the result of the study also states 100% of respondents
believe that every disease has a cure, psychologically it can motivate the patient to be patient in their
illness.

Spiritual and religious faith are very important in human life because it can affect their
lifestyles, habits and feelings of morbidity. When sick, loss or pain affects a person, a person's energy
depleted, and the effect on the person's spirit. Therefore, nursing care that nurses given can not be
separated from the spiritual aspect as the integration of the nurse with the patient.

Spiritual needs is basic needs that are needed by every human being. When a person is sick,
then the relationship with God were getting closer, to remember someone in a state hospital is
getting stronger in every way, nothing was able to raise him from healing, except the Creator. In
health care, nurses as health care personnel should have a role to fulfill spiritual needs.

Religion is one way to express the spiritual needs of patients with worshiping, praying and
reading scriptures (Syria, 2010). Confidence can give strength to the people when experiencing
difficulties such as pain by leaning to God. Meanwhile, hope can help patients deal with and coping
with the pain expect a cure.

According to the theory that was advanced by Taylor, Lilian & Le Mone (1997) and Craven &
Hirnle (1996), an important factor that affects a person's spirituality is the provision of nursing care.
Hidayat (2009) states the problems that often occur in the spiritual fulfillment is distress spiritual,
which is a situation when an individual or group experiencing or at risk of disruption in the belief or
value system that gave him the strength, hope and meaning of life, which is characterized by
patients asking for help spiritual, expressing their doubts in belief systems, their excessive doubt in
interpreting the life, expressing concern over the death of life after life.

Meeting the Needs of Cultural Relations with Anxiety

Results of this study indicate that there is no relationship between the fulfillment of the
cultural needs with the anxiety of hospitalized patients (p = 0.417). Patients who are at moderate to
severe anxiety almost draw comes from groups who claim their cultural needs are met and not met.
Nevertheless, the majority of patients who met the needs of cultural feltmilder anxiety states.

Culture is an integral components for either healthy or sick, because of genetic characteristics,
values and beliefs learned obtained from family and society. A nurse is necessary to know culture and
culture of client. One and other has variaty of culture, thats whyit called unique. In wide view of the
world, values, beliefs and traditions occur generation to generation. Therefore, nurses must be
sensitive to the needs of the culture, character and individual value, family and society (Hidayat,
2009).

This research is not in line with the study done by Savitri (2012) and Sudaryanti (2013) about

the influence of pre-surgical information with a cultural approach to the level of anxiety. It can be
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affected by as respondents and nurses who served the majority come from the same culture namely
Bugis and Makassar.

Corona et al (2017) states that anxiety is influenced by cultural stressors, for intstance
discrimination and stress acculturative, but anxiety does not have a relationship with the cultural
values (family, respect, and religion). However, cultural factors can strengthen or weaken the cultural

stressors that can lead to mental health problems.

CONCLUSION

There is a correlation between spiritual needs fulfillment with the anxiety of patients who are
hospitalized. The majority of respondents stated that their spiritual needs are met experiencing mild
anxiety, while experiencing moderate to severe anxiety majority coming from the group unfulfilled
spiritual needs. However, there was no association between cultural needs fullfilment with
hospitalized patients anxiety. In caring for hospitalized patients, let the nurse to attend to the
spiritual and cultural needs of patients in order to reduce anxiety of patients so as to achieve optimal

health status.
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Abstract

The issue of pluralism, cultural and conflict among religions is a formidable challenge for Islamic
Education. Therefore, the objective of Islamic Education is rahmatanlilalamiin as individuals, Tahzib
al-khulugy and community empowerment. Concepts or approaches that should be included in the
Islamic education, at least cover the four main aspects; Firstly, embed the Educational value of socio-
multicultural to understand the social values and cultural diverse contained in a multicultural society;
secondly, embed interactive communicative relationship to the wider community by not limiting
ourselves and trapped within the group itself; Thirdly, instilling a sense of tolerance in Islamic
education curriculum to other religions contained in a multicultural society; and the last, integrating
common knowledge in Islamic education in an effort to reduce the Islamization of knowledge without
religious values therein. Condition is always coveted by the whole of society that must be carried and
acted by the Indonesian Muslim intellectuals in creating a true peace in this world.

Keywords: Is/lamic education, social culture, multicultural society

INTRODUCTION
Historically, Indonesia consists of 6,000 islands that are occupied or unoccupied, there are

300 tribes and 400 languages. In the life of diverse and pluralistic society is needed an understanding
and a mutual understanding between faiths, tribes, and languages in multicultural society?. This is
intended to avoid some frictions and unresolved conflicts, both internal and external in the wider
community.

JoachinWach, an expert on the sociology of religion and comparative religion stated that,
significantly in people's lives there will be always happen strong social interaction between religion
and ethnicity in and from that interactions, it will form a religious social institutions and social
institutions consistently.

AlwiShihab said that in today's era of globalization, the members of religious community is
confronted to a series of new challenges that are not too different from what existed previously.
Cultural and religious pluralism and interreligious conflicts are internal or real phenomenon3. One of
the alternatives that can be taken is to understand the concept of multicultural. Multiculturalism
Islamic Education is the best solution in solving the phenomenon.

Objectives of Islamic Education

2Rohadi Abdul Fatah, Sosiologi Agama, (Jakarta: Titian Kencana Mandiri, 2004), cet. I, pg 1
3Alwi Shihab, Islam Inklusif, (Bandung: Mizan, 1999), pg. 39
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Previously,the orientation of Islamic education is to focus more on issues ofukhrawiyah, and
nearly lost of dunyawiyah aspect. Therefore orientation Thus, the color system of Islamic education
in Indonesia is dominated by figh, tasawwuf, rituals and so on. The orientationis tends to the past
and were impressed into the world "there".While the world is now regarded as the world of toys and
a place to take a rest. This kind of model is succeeded in instilling a solid mental and sturdiness that
is very beneficial to the nation's struggle for independence.

Now, the situation of Indonesian Islamic educational orientation system seems to change the
orientation has been growing slowly, where worldly affairs obtain balanced portions with the affairs
hereafter. Science and technology, thinking, openness, and anticipation of future intensified with the
rise of intellectuals Muslim in Indonesia. This is due to the growing view that the vitality and rational
theology. In addition to the objectives of Islamic education is directed to the welfare of mankind
universally.

Such thinking is based on the nature of Islam as a religion that puts education in a vital
position. Even more fundamentally, it is supported by verses from the Quran. The Qur'an Messages
that related to education can be found in numerous verses and letters with various expressions of
statement, question, specifically the word ilm premises most dominant of all forms of derivatives to
express and demonstrate exceptional attention to Islamic education*.

NorcholishMadjid considers that one of Islamic layout concern is the education, because
education is a major capital investment or human®. This statementis based on the goal of Islamic
education that is universal as a religion of rahmatanlil 'alamin.

In formulating the objectives of Islamic education as rahmatanlil 'alamin, experts formulate it
into three major groups; Firstly, the purpose individually, Secondly, the purpose oftahzibulkhulugi,
and Thirdly the goal of community empowerment.

The first: The IndividualObjective

The purpose of Islamic education on an individual basis according to Al-Attas is to foster and
create good human beings. Because the definition ofthe systematic education confirms and explains
that the purpose of education in Islam is not to make citizens and good workers. But the
fundamental purpose of seeking or studying is to instill the values of goodness or justice in the
individual, not just as a country or community members, but the thing that needs to be emphasized

is the true value of human beings as human being®.

“Husni Rahim, Pendidikan Islam di Indonesia, Keluar dari Eksklusivisme, dalam Pendidikan untuk Masyarakat
Indonesia Baru, 70 Tahun H. A. R. Tilaar, (Jakarta: Grassindo, 2002), pg. 422-423
>Junaidildrus, Rekonstruksi Pemikiran Nurcholish Madjid, Membangun Visi dan Misi Baru Islam Indonesia,
(Jogyakarta: Logung Pustaka, 2004), hal. 67
%Wan Mohd.Nor Wan Daud, Filsafat dan Pendidikan Islam Syed. M. Naquib Al-Attas, (tarjamah), (Bandung:
Mizan, 2003), Cet. I, hal. 172
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The same statementis also expressed by ZainalAbidin Ahmad that Islam is a completely
humanityof religion, because Islam sees the world with a reasonable means to open to the outside
world. Moreover, Islam also saw the development as part of human life that needs to be developed,
because faith does not distinguish between the type and character of man’.

In addition, an-Nahlawi Abdurrahman considers that one of the advantages of Islamic
education is looking the human being as a part of its goal®. Since Islam regards human beings as
noble creatures that given sense to distinguish a good and bad thing, and with his wits he has the
power to learn and get to know the natural surroundings by using the senses of sight, hearing and
Fuad®. In addition, each individual will responsible its knowledge themselves?.

The second: The purpose Tahzib al-Khuluqy (formation of civilized man)

The second objective of Islamic education is the formation of a civilized man. This objective
seems to be the main focus of IntellectualMuslims in formulating and set a goal of Islamic education.
IbnMiskawaih!! considered that the primary purpose of Islamic education in the moral formation of
the individual, because each individual has a variety of power. The forces in question is the power
lust as the lowest power, the power boldly as mid power, the power of thinking as the highest power.
With the third powers enable people to develop theirhuman being moral potential. Because of the
power of human thought would make the patent itself and will not break like the other power'?.

Other figurethat can be used as a reference is IbnSina'3. According to IbnSina the purpose of
education should be directed at developing the full potential of a person towards the development of
the comprehensive, nhamely the development of physical, intellectual, and moral or akhlakulkarimah.

Moreover, education must also be directed to prepare individuals for life in the community to do the

’Zainal Abidin Ahmad, Memperkembangkan dan Mempertahankan Pendidikan Islam di Indonesia, (Jakarta:
Bulan Bintang, 1976), Cet. I, hal. 39-48
8Abdurrahman an-Nahlawy, Ushul at-Tarbiyyah al-Islamiyah, Beirut, Lubnan: Dar al-Fikr al-Mu'ashir, 2001),
Thob'ahUla, Shafhah 28-40
%Untuk menambah wawasan dalam memaknai apa yang dikemukakan oleh an-Nahlawy, lihat Qur'an surat al-
'Alagayat 3-5; al-Bagarahayat 31-32; an-Nahlayat 78; al-Baladayat 8-9; danar-Rahman
O1stilah Nafsi-nafsi dalam bahasa Arab adalah suatu perbuatan yang mutlak dipertanggungjawabkan secara
pribadi dan tidak bisa diwakilkan kepada orang lain
INama lengkapnya adalah Ahmad Ibn Muhammad IbnYa'qubIbn Miskawaih. Lahir pada tahun 320H/932 M di
Rayy, danmeninggal di Isfahan padatanggal 9 Shafar 412 H/16 Februari 1030. Ia mempelajari ilmu sejarah
ditangan Abu Bakr Ahmad IbnKamil al-Qadi; mempelajari Filsafat di tangan Ibn al-Akhmar; dan mempelajari
kimia ditangan Abu Tayyib
12ThnMiskawaih, Tahzib al-Akhlak, (Beirut: Mansyurat Dar Maktabah al-Hayat, 1398 H.), Cet. II, hal. 62
13Nama lengkapnya adalah Abu 'Ali al-HusayainIbnu Abdullah.Ia lahir pada tahun 370 H./980 M. di Afshana,
suatu daerah yang terletak di dekat Bukhara, di kawasan Asia Tengah. Ayahnya bernama Abdullah dari Balkh,
suatu kota yang termasyhur dikalangan orang-orang Yunani, dengan nama Bakhtra yang mengandung arti
cemerlang. Ibnu Sina dikenal kalangan Timur maupun barat dan dijuluki sebagai bapak kedokteran dunia yang
karya-karyanya dijadikan rujukan dalam ilmu kedokteran
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work or expertise that has something with flair, readiness, trends and potentialsi*. Thus, according to
IbnSina, the final target of Islamic education is to form a perfect man.

Another figure who also formulated the goals of Islamic education is IbnTaymiyyah.
IbnTaymiyyahstates that the objectives of Islamic education should be directed to the creation of
good Muslim, that someone who thinks, feels and works on various aspects of the Qur'an and
Sunnahconcept. A good Muslim is define as the one who isthe perfect personality person, that has
straight mind and spirit, clean belief, and are capable of performing all the religious orders with a
clear and perfect path®°.

Al-Attas also argue that one of the goals of Islamic education is to create a civilized man.
What is meant by the civilized man is trying to instill spiritual and material values in the life of every
individual. The word adab®® according to him is the recognition and acknowledgment of the reality
that the real science and everything consists of a hierarchy corresponding to categories and the
levels, that someone that has its place in relation to reality, capacity, physical potential, intellectual
and spiritual. This definition is based on the Hadist of the Prophet Muhammad "My Lord has been to
educate me and enabled me to recognize and acknowledge with manners instilled in me made
education a good thing."

Third: The purpose of Empowerment and Community Development

IbnTaymiyya saw that one of the goals of Islamic education is the creation of a good society
in accordance with the Qur'an and Sunnah. It is based on two lives that the man has. It is bounded
each other. It is called the individual life associated with faith in God; and the social life that relate to
the community, the place where the man lived’.

One of the figures who also formulate this purpose is Al-Attas. He asserted that society is
composed of individuals. Education and community development cannot take place without educated
individuals therein. Therefore, a good Muslim should be accountable to the family and society, the
absolute goal of Islamic education al religion'®. However, religion is meant by Islam are not just
personal, but also inherently social and cultural.

From both opinions of Islamic education mentioned above it can be concluded that the

objectives of Islamic education is focused on the individual as a characters and member of society, it

14TbnuSina, as-Siyasahfi at-Tarbiyah, (Mesir: Majalah al-Masyarik, 1906), hal. 1076
15Abuddin Nata, Pemikiran Para Tokoh Pendidikan Islam, Seri Kajian Filsafat Pendidikan Islam, (Jakarta: Raja
Grafindo Persada, 2003), Cet. III, hal. 143
18Untuklebih mendalami makna adab dan ta'dib dalam istilahini, silahkan baca Mahmud Qambar, Dirasat
Turasiyyah, Fi at-Tarbiyah al-Islamiyah, (Dhohar, Qatar: Dar ats-Tsaqafiyah, 1985), Jilid 2, hal. 406
7Abuddin Nata, Pemikiran Para TokohPendidikan Islam, Seri Kajian Filsafat Pendidikan Islam, (Jakarta: Raja
Grafindo Persada, 2003), Cet. III, hal. 143.
8Untuk melihat secara ringkas mengenai pandangan beberapa pemikir muslim, lihat Khalil A. Totah, The
Contributions of Arabs to Education, (New York: Teachers College, University Columbia, 1926), hal. 85-86
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also serves as a developmentsociety. To that end, the next formula is what and how the individual
tasks on the community and what the community task to the individual.

Hasan Abdul al-'Al, confirmed that Islam shows the society as a whole, although they has
different skin color, culture and language, which is bound by ties of rights and obligations between
individuals and groups, and vice versa. The obligations of individuals to the group, among others are;
1) the individuals should work well for the benefit of the people (society)®; 2) every individual has an
obligation to each other to maintain the honor of the group?; 3) every individual has an obligation to
help each other in all aspects?!; and 4) every individual has an obligation to do amalma'ruf and
nahimungkar??. While the task group of individuals, among others are; 1) safeguard and protect the
vulnerable; 2) provide for the needy; 3) to maintain the unity and integrity of the group in the bond
of faith and avoid a fight in all aspects, even if it should be different opinions, the solution is returned
to the law of Allah and His Messenger; and 4) creating a safe condition and to stick to the principles
of justice, ta'awun and avoid actions that lead to injustice®.

What has been mentioned above is inseparable from the actual characteristics of Islamic
education. Al-Kaylany dividing the specific characteristics of Islamic education in the seven major
groups, they are; 1) in accordance with human nature to fulfill their needed; 2) cultivate the human
relationship with the group among faith, customs and trying to resolve Problems; 3) helping to fullfill
the needs of the group and attempt to resolve the social problems; 4) accept any form of change as
long as it can still be accepted by the public; 5) do what should be done by the community, and ask
them to learn; 6) forming the personality of students to be educated; and 7) ask the society to
achieve the objectives of the comprehensive manner to face the life in this world®*.

Freight value of Islamic Education in Multicultural Society

In this section before the author describes a simple on purpose and characteristics of Islamic
education. Generally, it can be concluded that objectives of Islamic education is not confined to
Tahzib al-khuluqgy, but also lead to the development of society. Because Islam has a multicultural
dimension, then there is no other option, the value of education should be directed at three main
issues; instilling the values of social and cultural education, instilling the values of interactive
education and educational values of pluralist

First: Social Cultural Education Values

BLihat dan basa Qur'an surat at-Taubahayat 105
2Untuk point yang keduaini Al-'Ali merujuk kepada sabda Nabi Muhammad SAW yang artinya "setiap kamu
adalah pemimpin, setiap kalian bertanggungjawab terhadap apa yang dipimpinnya"
21l ihat dan baca Qur'an surat al-Maidahayat 2
22| jhat dan baca Quran surat al-maidahayat 78-79
ZHasanAbdul al-'Al, at-Tarbiyyah al-Islamiyah Fi al-Qarniar-Rabi' al-Hijry, (Beirut: Dar al-Fikr al-. Araby, 1977),
hal. 36-49
24Majid 'Trsan al-Kaylany, al-Ahdaaf at-Tarbiyah al-Islamiyah, (Beirut, Lubnan: Muassasahar-Rayyan, 1998), hal.
16-17
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For Muslims, al-Qur*an is a book that laid the charity as central to human existence?>. This
view puts man in a dynamic position. The dynamics lies on the human existence in the form of
culture. Culture as a form of human existence is continuously in the exist process of both individual®®
and collective?’.

As the scripture that is concerned more about the mind than the idea, then the cultural
equivalent word in Arabic is al-hadara or ats-Tsaqgafah?®. Indeed, we will not get or find the words in
al-Quran, because as the word refers culture as a product. Instead, the word charity as a human
activity that refers to culture as it is one of the fundamental teachings of al-Qur™an?®.

As the culture is a process of human interaction, so the culture has dynamic3® characteristic.
Dynamic means progressing with the times continuously. As one example, the first Arab culture with
modern Arabic is not the same. Both are in terms of tradition and thought. Another example of
religious traditions in the time of Prophet Muhammad is not the same as religious tradition today. It
very depends on the changing times.

Tholhah Muhammad Hasan said that there are at least five main causes of a shift of values or
cultures, among others;

a. Progress of Science and Technology

b. Development and economic growth

¢. Political changes and the role of government power
d. Changes in biophysical environment

e. The influences of wide culture3!

Islam as a cultureof religions, always required to understand more multicultural society,
because every community would have a different tradition. In Islam, no limitations in implementing
the rules. Therefore, Islamic education efforts should be made to pay attention to cultural values
contained in a multicultural society.

However, an interesting issue now is the cultural phenomenon of modernity that is so

rampant in our country. The phenomenon of modernity cannot be separated from the role of religion,

ZNurcholis Madjid, Islam Doktrin dan Peradaban, (Jakarta: Yayasan Wakaf Paramadina, 1992), hal. 61
%6NirwanDewanta, Kebudayaan Islam, Pandangan 1991, Prisma, (Jakarta: LP3ES, Oktober 1991)
YUmar Kayam, Transformasi Budaya Kita, Pidato Pengukuhan Guru Besar Universitas Gajah Mada Jogyakarta
tanggal 19 Mei 1989, halaman 4
28]gbal, The Reconstruction of Religius Thougth, (Lahore: Syaik Muhammad Ashraf, 1958), hal. V
2| ihatdanbaca al-Qur an; 9:105; 11:7; 18;30; 110:39-40; dan 67:2
30Abdul Basir Solissa, dkk (edit), Al-Qur andan Pembinaan Budaya, Dialog dan Transformasi, (Jogyakarta:
Lembaga Studi Filsafat Islam, 1993), hal. 16
3IMuhammad Tholhah Hasan, Prospek Islam dalam Menghadapi Tantangan Zaman, (Jakarta: BangunPrakarya,
2005), Cet. V, hal. 13. Lihatdanbacajuga, Astrid S Susanto, Pengantar Sosiologi dan Perubahan Masyarakat,
(Bandung: Bina Cipta, 1979), Cet. II, hal. 188-191
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because no equivalent relationship among cultures with the apostolic mission of Prophet Muhammad.
Besides, an advanced civilization of a culture that too often begins with a strong religious fervor32,
Secondly: Interactive Educational Values

One of the instincts of humans as social beings is the tendency to live in groups or society or
with other terms called Gregarious instinct. One of these tendencies is manifest social interaction?3.

Hubert Borner imposed limitation of social interaction as the relations of two or more people
can influence their behavior. In the process of each individual expects and adjusts with the actions
that will be taken by others*.

The term of communicative in the real teaching of Islam is a responding system of social
interaction. Therefore Islam is called as a moderate and communicative religion, because all human
beings are the same as the creatures of Allah SWT. Moderate Islam means open minded human
being, not to limit themselves to their own group. Moderate Islamic views that all men are equal in
God, even if they have different believe, religions, ethnicities, cultures and languages.

The history of Islam gives concrete examples of how Prophet Muhammad with his
companions socialized with Arab communities. Once upon a time the Prophet heard that non-Muslim
next-door was ill, the Prophet came to his home and prayed for him, but the neighbors were always
disturbing and even very hostile. Even more than that, the Prophet also owe to the Quraish. This is a
picture of how Muslims orientated or communicated with the public.

What has been achieved by the Islamin past, now is ignored by most of adherents where
Muslims tend to shut down to other people. Even with their fellows, they also sometimes mutually
shut down and blame between one another. As if Islam was small, and not global.

Islamic education as a medium or a link to a multicultural society needs to make
communications as its main weapon. In other words, social interaction should not be limited by
culture, ethnicity, mindset, language, economy and politics.

Thirdly: Pluralist Education

On the law views, the scenery of Islam is much more open than any other religions in the

matter of receiving another group. This is reflected in the attitude of Muslims towards the Jews and

Christians. In fact, they are treated preferentially in an Islamic society®. This argument is reflected in

32ErlanggaHusada, dkk (edit), Kajian Islam Kontemporer, (Jakarta: UIN Jakarta Press, 2007),hal. 101
33M. Arifin, PsikologiDakwah, SuatuPengantarStudi, (Jakarta: BumiAksara, 1997), Cetk IV, hal. 68
34%Huber Borner, Socisl Psychology, an Interdisiplionary Approach, (American Compeny, 1953), hal. 83; Baca
juga, M. Arifin, PsikologiDakwah, SuatuPengantarStudi, (Jakarta: BumiAksara, 1997), Cetak 1V, hal. 68-69
35SuadiPutro, Mohammed Arkountentang Islam danModernitas, (Jakarta: Paramadina, 1989), hal. 89
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an agreement made by Umar bin Khattab3® as has been done by the Prophet Muhammad, known as
the Charter of Medina®.

NurcholishMadjid considers that tolerance and open minded of Islam society in view of other
religions, particularly the scribes, underlies the emergence of intellectual positive interaction among
them, with very few elements concededexcessive prejudice. This is due to the self-confidence of the
Arabs that a solid and steady which bring the positive attitudes of nations and other cultures®,

One example of a case that can be used as the basis of tolerance towards other religions is
when the kingdom Bizatiumof Christians were losing in the war against the Persians who worshiped
fire, the Muslims saddened by the defeat®®. Another example was that Prophet Muhammad received
a gift from al-Mugaiqis in the form of a lady nhamed Maria al-Qithbiyah, Sirin and a horse and mules,
then the prophet Muhammad married Maria and gave birth to son named Ibrahim*.

Actually tolerance in Islam has been enshrined in their holy books*'. However, because of the
times existing relationships both pioneered by his predecessor, thinning and very prone to cause
conflict between religion. That is why, as a religion of tolerance, Muslims must return their existence
ass a basic multicultural.

John A Titaleyin his inaugural speech of his greatest teachers said that a theology of religions
to respect others of different religions and beliefs. Most religious and belief flavor facing a new
reality, because for a long time, they are used to living in their own hegemony*?. To realize the
religious tolerance, Muhammad Legenhausen provides basic opinion.

Firstly, a moral pluralism in the form of an invitation spread tolerance among religions.
Secondly, pluralism in the soteriological, is the doctrine that people of non-Christian can have a
Christian salvation. Thirdly, the epistemology of pluralism religious, a claim that the Christian
community does not have a justification more steady on their faith as compared with other religions.
Alitis religious pluralism, which is a firmness that a justification religious must be found in in religions
other than Christianity with the same degree as found in Christianity. The fifth is pluralism regarding
God's will or command or with other terms of religious pluralism deontic, which attempts to provide

an understanding of human responsibility before the diversity of religious traditions in the world.

3%Untuk lebih mengenalisi dan bentuk perjanjian yang telah dilakukan Umar bin Khattab terhadap Jerussalem,
baca: Muhammad Hamidullah, Majmuat al-watsaiq as-siyasiyyah lil Irsyad, 1969), hal. 379-380
37Suadi Putro, Mohammed Arkountentang Islam dan Modernitas, (Jakarta: Paramadina, 1989), hal. 105
3Nurcholis Madjid, Islam Dan Peradaban, (Jakarta: Yayasan Wakaf Paramadina, 2000), Cet. IV, hal. 221
33Quraish Shihab, Membumikan al-Qur*an, Fungsi dan Peran Wahyu dalam Kehidupan Masyarakat, (Bandung:
Mizan, 1992), Cet.